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Introductory  Note 


This  pamphlet  has  been  drawn  up  to  serve  as  a 
Normal  Course  for  Sunday  School  Teachers.  It  aims  to 
enunciate  the  principle,  that  the  "Gospel  according  to 
Jesus  Christ"  is  "The  Kingdom  of  God and  so,  to  pre- 
pare the  way  for  a  systematic  course  of  Sunday  School 
Instruction  upon  "The  Kingdom  of  God,"  which  will 
D.  V.  be  ready  by  Advent,  1901. 

The  pamphlet  has  been  divided  into  sections  to  sug- 
gest lessons.  Let  him  who  conducts  the  Teachers'  Meet- 
ing see  to  it  that  every  passage  of  Scripture  cited  is  turned 
up  by  the  class  and  read  aloud;  and  that  every  point  is 
thoroughly  discussed  and  understood  as  the  Course  pro- 
ceeds. Afterward  it  will  be  well  to  put  the  pamphlet  into 
the  hands  of  each  teacher. 

The  pamphlet  is  also  designed  for  general  distribu- 
tion. 

It  will  be  observed  that  all  quotations  of  Scripture 
are  from  the  Revised  Version. 

C.  C.  K. 
J.  K.  B. 

January,  1901. 
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The  Kingdom  of  God, 


PART  I. 

The  Kingdom  in  the  Word. 

The  Kingdom  of  God  is  the  one  theme  of  the  Bible; 
the  generic  concept  of  our  Holy  Religion — fundamental, 
all  comprehensive. 

I.   IN  THE  NEW  TESTAMENT. 
§i. 

I.  THE  KINGDOM  OF  GOD  WAS  THE  "BURDEN"  OF  THE 
PREACHING  OF  JOHN  THE  BAPTIST. 

Matt,  iii :  I,  2.  "In  those  days  cometh  John  the  Bap- 
tist, preaching  in  the  wilderness  of  Judaea,  saying,  Repent 
ye ;  for  the  kingdom  of  heaven  is  at  hand." 

These  words  evidently  give  but  a  summary  of  all 
John's  preaching.  Reduced  to  its  one  central  message,  it 
was  thus  summed  up :  "Repent  ye ;  for  the  kingdom  of 
heaven  is  at  hand."  That  was  the  keynote  of  it  all,  the 
one  text  of  all  his  discoursing. 

Observe,  the  latter  half  is  the  important  part  of  the 
message — or,  more  strictly,  that  which  constituted  the 
reason  and  purpose  of  John's  mission.  John  was  but  the 
"Forerunner,"  sent  before  to  prepare  the  way  of  the  King 
(cf.  Mai.  iii :  1 ;  iv :  5 ;  I  Kgs.  xviii :  46)  ;  he  preached  re- 
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pentance  merely  in  preparation  for  the  Kingdom  of  Heav- 
en at  hand. 

This  one  brief  text  is  like  a  loophole  in  a  wall— a 
small  thing  in  itself,  but  when  approached  and  closely 
looked  at,  seen  to  disclose  a  great  expanse  of  country  be- 
yond, viz.,  the  whole  ground  covered  by  John's  preaching; 
— nay  more,  indeed,  the  whole  "Gospel"  itself,  the  coming 
of  the  Kingdom  of  God.  Here  then  we  might  stay  our 
proof;  but  it  will  be  of  the  greatest  benefit — deepening 
our  impression  and  confirming  our  conviction — to  pursue 
the  subject  into  detail. 


2.  THE  KINGDOM  OF  GOD  WAS  THE  ONE  TOPIC  OF  ALL 
OUR  LORD'S  PREACHING.  g 

He  preached  it  Himself. 

Matt,  iv:  17.  "From  that  time  began  Jesus  to 
preach,  and  to  say,  Repent  ye ;  for  the  kingdom  of  heaven 
is  at  hand." 

This,  like  the  above,  is  evidently  a  general  statement, 
covering  the  whole  ground.    More  particularly: — 

Matt,  iv:  23.  "Jesus  went  about  in  all  Galilee,  teach- 
ing in  their  synagogues,  and  preaching  the  gospel  of  the 
kingdom." 

This  is  what  is  known  as  our  Lord's  First  Mission- 
ary Journey. 

Matt,  ix:  35.  "And  Jesus  went  about  all  the  cities 
and  villages,  teaching  in  their  synagogues,  and  preaching 
the  gospel  of  the  kingdom." 

This  is  our  Lord's  Second  Missionary  Journey. 

Luke,  viii:  1.  "And  it  came  to  pass  soon  afterwards, 
that  he  went  about  through  cities  and  villages,  preaching 
and  bringing  the  good  tidings  of  the  kingdom  of  God." 
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This  is  thought  by  some  to  allude  to  a  Third  Mis- 
sionary Journey. 

These  three  Missionary  Journeys  practically  cover 
the  whole  period  of  our  Lord's  earthly  life.  Thus  we  see 
that  the  subject  was  ever  with  Him,  uppermost  in  His 
mind.  It  will  help  us  to  realize  this  more  vividly  if  we 
will  imagine  these  journeys  as  taking  place  in  our  own 
day,  and  follow  our  Lord  from  village  to  village  in  our 
own  immediate  vicinity,  and  hear  Him  always  discoursing 
of  the  Kingdom  of  God. 

Acts,  i:  3.  "He  also  shewed  himself  alive  after  his 
passion  by  many  infallible  proofs,  appearing  unto  them 
by  the  space  of  forty  days  and  speaking  the  things  con- 
cerning the  kingdom  of  God." 

As  always  during  the  three  years  of  His  Ministry  on 
earth,  so  here  we  are  told  in  so  many  words,  the  Kingdom 
of  God  was  the  sole  topic  of  His  preaching  during  the 
Great  Forty  Days  while  He  remained  upon  earth — though 
not  of  earth — after  His  resurrection  from  the  dead. 


He  sent  others  to  preach  the  Kingdom  of  God. 

The  Twelve.  Matt,  x:  5-7.  "These  twelve  Jesus 
sent  forth,  and  charged  them,  saying,  ...  as  ye  go, 
preach,  saying,  The  kingdom  of  heaven  is  at  hand." 

Read  the  whole  passage  and  observe  particularly, 
how  that,  among  numerous  instructions,  there  is  but  one 
with  regard  to  the  subject  matter  of  their  preaching,  viz., 
that  above:  "preach,  saying,  The  kingdom  of  heaven  is 
at  hand." 

The  Seventy.  Luke,  x:  1-12.  "Now  after  these 
things  the  Lord  appointed  seventy  others,  and  sent  them 
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two  and  two  before  his  face  into  every  city  and  place, 
whither  he  himself  was  about  to  come,  etc." 

Read  the  whole  passage  and  observe  again,  how  that, 
among  many  instructions  given,  there  is  but  one  referring 
to  their  preaching — "say  unto  them,  The  kingdom  of  God 
is  come  nigh  unto  you." 

§ii. 

These  are  definite  statements,  more  than  sufficient 
for  the  fact.  However,  for  the  sake  of  the  impression, 
which  is  all  important,  see  how  the  Kingdom  of  God 
stands  out  pre-eminent  in  the  contents  of  our  Lord's 
preaching  where  that  is  given. 

The  Kingdom  prominent  i^oour  Lord's  preaching. 

John,  iii.  Nicodemus  comes  to  Him  by  night.  Jesus 
speaks  to  him  of  the  Kingdom:  "Verily,  verily,  I  say 
unto  thee,  Except  a  man  be  born  anew,  he  cannot  see  the 
kingdom  of  God."    (v.  3;  see  also  v.  5). 

Matt,  v-viii.  The  Sermon  on  the  Mount.  It  begins : 
"Blessed  are  the  poor  in  spirit :  for  theirs  is  the  kingdom 
of  heaven."  (v:  3;  cf.  v:  10,  19,  20;  vi:  33.  The  Ser- 
mon on  the  Mount  is  nothing  more  nor  less  than  a  formal 
declaration  of  and  discourse  upon  certain  fundamental 
principles  of  the  Kingdom  of  Heaven.  Cf .  also,  Moberly, 
The  Great  Forty  Days. ) 

Matt,  xi:  11. 12.  John  the  Baptist  sends  to  Jesus  by 
his  disciples.  Jesus  speaks  to  the  multitudes  concerning 
John :  "Verily  I  say  unto  you,  Among  them  that  are  born 
of  women  there  hath  not  arisen  a  greater  than  John  the 
Baptist :  yet  he  that  is  but  little  in  the  kingdom  of  heaven 
is  greater  than  he.  And  from  the  days  of  John  the  Bap- 
tist until  now  the  kingdom  of  heaven  suffereth  violence, 
and  men  of  violence  take  it  by  force."    {vv.  11,  12). 
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Matt,  xiii,  etc.,  etc.  Shortly  after  this  our  Lord 
adopted  the  parabolic  form  of  teaching.  Speaking  in  par- 
ables, He  spake  always  of  the  Kingdom  of  Heaven — "The 
kingdom  of  heaven  is  like  unto,"  etc. 

Luke,  xi:  1-5.  Jesus  teaches  His  disciples  to  pray, 
"Thy  kingdom  come." 

Mark,  x:  13-16.  Jesus  blesses  little  children.  "Moved 
with  indignation,  he  said  unto  them,  Suffer  the  little 
children  to  come  unto  me ;  forbid  them  not :  for  of  such  is 
the  kingdom  of  God.  Verily  I  say  unto  you,  Whosoever 
shall  not  receive  the  kingdom  of  God  as  a  little  child,  he 
shall  in  no  wise  enter  therein." 

§iii. 

The  people  were  fully  conscious  that  Jesus  preached  the 

Kingdom  of  God. 

John,  vi:  14.  "Jesus  therefore  perceiving  that  they 
were  about  to  come  and  take  him  by  force,  to  make  him  a 
king,  withdrew  again  into  the  mountain  himself  alone." 

Matt,  xviii:  1-5.  The  disciples  dispute  by  the  way 
as  to  who  is  greatest  in  the  Kingdom  of  Heaven.  "And 
he  called  to  him  a  little  child,  and  set  him  in  the  midst  of 
them,  and  said,  Verily  I  say  unto  you,  Except  ye  turn,  and 
become  as  little  children,  ye  shall  in  no  wise  enter  into 
the  kingdom  of  heaven.  Whosoever  therefore  shall  hum- 
ble himself  as  this  little  child,  the  same  is  the  greatest  in 
the  kingdom  of  heaven." 

Matt,  xx :  20,  21.  "Then  came  to  him  the  mother  of 
the  sons  of  Zebedee  with  her  sons,  worshiping  him,  and 
asking  a  certain  thing  of  him.  And  he  said  unto  her, 
What  wouldest  thou?  She  saith  unto  him,  Command 
that  these  my  two  sons  may  sit,  one  on  thy  right  hand  and 
one  on  thy  left  hand,  in  thy  kingdom." 

John,  xii:  12-16.    The  Triumphal  Entry.    The  mul- 
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titude  hail  Jesus  as  King.  "Hosanna :  Blessed  is  he  that 
cometh  in  the  name  of  the  Lord,  even  the  king  of  Israel/' 

His  enemies  likewise  knew  full  well  that  Jesus  preached 
the  Kingdom  of  God. 

Luke,  xxiii:  2-3.  They  accuse  Him  before  Pilate. 
"We  found  this  man  perverting  our  nation,  and  forbid- 
ding to  give  tribute  to  Caesar,  and  saying  that  he  himself 
is  Christ,  a  king.  And  Pilate  asked  him,  saying,  Art  thou 
the  King  of  the  Jews?" 

John,  xix:  19-22.  "And  Pilate  wrote  a  title  also,  and 
put  it  on  the  cross.  And  there  was  written,  Jesus  of 
Nazareth,  the  King  of  the  Jews.  This  title  therefore 
read  many  of  the  Jews:  for  the  place  where  Jesus  was 
crucified  was  nigh  to  the  (flty :  and  it  was  written  in  He- 
brew, and  in  Latin,  and  in-Greek.  The  chief  priests  of 
the  Jews  therefore  said  to  Pilate,  Write  not,  The  King  of 
the  Jews ;  but,  that  he  said,  I  am  King  of  the  Jews.  Pi- 
late answered,  What  I  have  written  I  have  written." 

These  instances  (§ii,  §iii.)  are  cited  simply  by  way 
of  example.  Should  they  not  be  deemed  sufficient,  one 
may  turn  up  any  concordance;  or,  better  still,  he  may 
read  the  "Gospels"  for  himself  and  see  and  be  convinced. 

§iv. 

3.  the  kingdom  of  god  was  the  one  subject  of 
apostolic  preaching. 

We  have  seen  above  (§i.)  that  Jesus  sent  the  Twelve 
and  the  Seventy  to  preach  the  Kingdom  of  God  : — this, 
during  the  period  of  His  ministry  upon  earth.  They 

continued  to  preach  it  after  His  resurrection  and  ascen- 
sion. 
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Acts,  viii :  4-12.  Philip  at  Samaria.  "But  when  they 
believed  Philip  preaching  good  tidings  concerning  the 
kingdom  of  God  and  the  name  of  Jesus  Christ,  they  were 
baptized  both  men  and  women/'    (v.  12). 

Acts,  xiv:  21,  22.  St.  Paul  on  his  First  Missionary 
Journey.  "And  when  they  had  preached  the  gospel  to 
that  city,  and  had  made  many  disciples,  they  returned  to 
Lystra,  and  to  Iconium,  and  to  Antioch,  confirming  the 
souls  of  the  disciples,  exhorting  them  to  continue  in  the 
faith,  and  that  through  many  tribulations  we  must  enter 
into  the  kingdom  of  God." 

Acts,  xvii :  6,  7.  St.  Paul  on  his  Second  Missionary 
Journey.  "These  that  have  turned  the  world  upside  down 
are  come  hither  also;  whom  Jason  hath  received:  and 
these  all  act  contrary  to  the  decrees  of  Caesar,  saying  that 
there  is  another  king,  one  Jesus." 

Acts,  xix:  8.  St.  Paul  on  his  Third  Missionary 
Journey.  "And  he  entered  into  the  synagogue,  and  spake 
boldly  for  the  space  of  three  months,  reasoning  and  per- 
suading as  to  the  things  concerning  the  kingdom  of  God." 

Acts,  xx :  25.  St.  Paul's  own  account  of  his  preach- 
ing. "And  now,  behold,  I  know  that  ye  all,  among  whom 
I  went  about  preaching  the  kingdom,  shall  see  my  face  no 
more." 

Acts,  xxviii:  23-31.  St.  Paul  at  Rome.  "And  when 
they  had  appointed  to  him  a  day,  they  came  to  him  into 
his  lodging  in  great  number ;  to  whom  he  expounded  the 
matter;  testifying  the  kingdom  of  God,"  etc.    (v.  23). 

"And  he  abpde  two  whole  years  in  his  own  hired 
dwelling,  and  received  all  that  went  in  unto  him,  preach- 
ing the  kingdom  of  God,  and  teaching  the  things  concern- 
ing the  Lord  Jesus  Christ  with  all  boldness,  none  forbid- 
ding him."    (vv.  30,  31). 

And  here  it  must  be  borne  in  mind  that  we  refer  to 
St.  Paul's  preaching  in  particular,  simply  because  the  au- 
thor of  the  Acts  gives  no  account  of  the  preaching  of  the 
other  Apostles — evidence    sufficiently   clear   that  they 
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preached  not  otherwise  than  did  he,  viz.,  of  the  Kingdom 
of  God.  (Cf.  Gal.  i :  8.  And  see  Acts,  ii:  30,  36;  iii:  18 
"Christ" ;  iv :  10,  26 ;  v :  31,  42 ;  x :  36,  38 ;  etc.) 

And  it  must  also  be  borne  in  mind,  that  most  of  St. 
Paul's  Epistles  were  written  during  the  time  of  his  Mis- 
sionary Journeys  and  his  imprisonment  at  Rome.  Hence 
they  must  not  be  interpreted  any  otherwise  than  "con- 
cerning the  Kingdom  of  God." 

Moreover  the  thought  is  constantly  present. 

Rom.  xiv:  17.  "For  the  kingdom  of  God  is  not  eat- 
ing and  drinking,  but  righteousness  and  peace  and  joy  in 


I  Cor.  iv:  20.  "For  |he  kingdom  of  God  is  not  in 
word,  but  in  power."  \ 


I  Cor.  vi :  9.  "Or  know  not  that  the  unrighteous 
shall  not  inherit  the  kingdom  of  God." 

Gal.  v:  21.  "They  which  practise  such  thing  (viz., 
works  of  the  flesh)  shall  not  inherit  the  kingdom  of  God." 

Eph.  v:  5.  "For  this  ye  know  of  a  surety,  that  no 
fornicator,  nor  unclean  person,  nor  covetous  man,  which 
is  an  idolator,  hath  any  inheritance  in  the  kingdom  of 
Christ  and  God." 

Col.  i:  13,  "Who  delivered  us  out  of  the  power  of 
darkness,  and  translated  us  into  the  kingdom  of  the  Son 
of  his  love." 

Col.  iv:  11.  "These  only  are  my  fellow-workers  unto 
the  kingdom  of  God." 

II  Thess.  i:  5.  "To  the  end  that  ye  may  be  counted 
worthy  of  the  kingdom  of  God." 

Further,  such  epistles  were  addressed  to  the  consid- 
eration of  particular  doctrines  and  local  needs,  and  so 
naturally  confine  themselves  in  general  to  the  matter  in 
hand. 


the  Holy  Ghost. 
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Much  still  remains  to  be  said.  How  clearly  they 
'concern'  nothing  but  the  Kingdom  of  God,  can  only  be 
realized  in  all  its  fulness,  when  we  shall  have  identified, 
and  come  to  understand  what  is  meant  by,  that  Kingdom. 

§v. 

The  Kingdom  of  God  is  thus  clearly  the  keyword  of 
the  New  Testament.  It  is  also  the  key-thought  which  we 
must  always  bear  in  mind  as  we  read,  if  we  would  hope  to 
come  at  a  proper  understanding  of  that  which  is  written. 

That  the  Kingdom  was  often  the  subject  of  discourse 
when  not  expressly  so  stated  will  appear  from  a  consider- 
ation of  the  following  particulars : — 

In  St.  Matthews'  account  of  the  miracle  of  the  Feed- 
ing of  the  Five  Thousand  we  read  (Matt,  xiv:  22)  :  "And 
straightway  he  constrained  the  disciples  to  enter  into  the 
boat,  and  to  go  before  him  unto  the  other  side,  till  he 
should  send  the  multitudes  away."  The  words  indicate 
haste,  urgency — He  hurried  them  off.  Why  ?  St.  Mat- 
thew gives  us  no  hint.  Turning  to  St.  John's  account  of 
this  same  miracle  we  read  (John,  vi:  14)  :  "When,  there- 
fore, the  people  saw  the  sign  which  he  did,  they  said. 
This  is  of  a  truth  the  prophet  that  cometh  unto  the 
world.  Jesus,  therefore,  perceiving  that  they  were  about 
to  take  him  by  force  to  make  him  a  king,  withdrew  again 
into  a  mountain  alone."  Now  we  understand  why  He 
hurried  His  disciples  off,  straightway  constraining  their 
departure; — because  the  people  were  about  to  start  an 
insurrection  on  His  behalf  as  King.  But  why  did  they 
become  possessed  of  such  an  idea?  St.  John  gives  us  no 
clue — except  the  "sign."  Turning,  however,  to  St.  Luke's 
account  of  the  incident,  we  find  (Luke,  ix:  11)  that  our 
Lord  had  preceded  the  "sign"  by  a  d^y's  discoursing  of 
the  Kingdom  of  God. 
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Thus,  to  understand  St.  Matthew's  and  St.  John's 
accounts,  we  must  bear  in  mind  that  it  all  concerned  the 
Kingdom  of  God. 

And  this  leads  us  to  remark,  that  all  our  Lord's  Mir- 
acles must  be  understood  in  connection  with  the  Kingdom 
of  God.  They  are  but  parables  in  act — illustrative  of  His 
teaching,  which  concerned  the  Kingdom.  (Cf.  Moberly, 
The  Great  Forty  Days) . 

Again,  Matt,  v:  3-10.  The  Beatitudes.  Here  indeed 
our  Lord  holds  up  the  key,  so  to  speak,  before  our  very 
eyes,  and  applies  it  once  and  again  (vv.  3,  10).  "Blessed 
are  the  poor  in  spirit:  for  their's  is  the  kingdom  of  heav- 
en' ' ;  '  'Blessed  are  they  thatbaye  been  persecuted  for  right- 
eousness' sake :  for  their's  is  tfxe  kingdom  of  heaven."  It 
is  for  us  to  apply  that  same  key^in  every  other  instance : — 
"Blessed  are  they  that  mourn ;  for  they  shall  be  comfort- 
ed" through— by,  in — the  Kingdom  of  Heaven;  "Bless- 
ed are  the  meek :  for  they  shall  inherit  the  earth"  through 
—by,  in — the  Kingdom  of  Heaven;  etc.,  etc. 

Again,  Luke,  iv:  18.  Our  Lord  in  the  Synagogue 
at  Capernaum.  "The  Spirit  of  the  Lord  is  upon  me,  Be- 
cause he  anointed  me  to  preach  good  tidings  to  the  poor," 
etc.  We  know  what  His  "good  tidings"  were — viz.,  the 
good  tidings — Gospel — of  the  Kingdom  of  God.  The 
Anointed  (Christ)  King — for  it  must  not  be  forgotten  or 
overlooked  that  the  Kingly  is  the  generic  office,  including 
and  containing  that  of  Prophet  and  Priest — preaches  the 
Kingdom  of  God ;  and  thus  we  have  the  key  to  our  Lord's 
interpretation  of  "the  poor/ ■  '  'the  captives, "  "the  blind," 
etc.  Doubtless  there  is  a  primary  reference  to  the  natu- 
rally— i.  e.,  the  world's — poor,  captives,  blind,  etc.  (Matt, 
xi :  5)  ;  because  these  are  just  they  whom  their  fellowmen 
are  wont  to  turn  their  backs  upon  and  forsake,  as  if  they 
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were  stricken,  smitten  of  God,  and  afflicted — predestined 
to  be  cast  out  of,  and  not  to  inherit,  the  Kingdom  of  God. 
But,  equally  doubtless,  our  Lord  must  have  extended  His 
application  to  the  spiritually  poor,  the  spiritually  captives, 
the  spiritually  blind,  etc.  And  thus  it  becomes  possible 
for  us  to  reconstruct  His  whole  discourse,  reaching  out — 
as  we  see  it  did — to  the  inclusion  of  the  poor,  captive, 
blind,  etc.,  Gentiles.  In  fact,  it  is  instructive  to  associate 
this  text  with  the  Beatitudes; — The  "good  tidings  to  the 
poor,"  what  are  they,  but  the  "Blessed  are  the  poor  in 
spirit :  for  theirs  is  the  kingdom  of  heaven"  ? 

Take,  again,  the  Lord's  Prayer  (Matt,  vi:  9-13; 
Luke,  xi:  2-4).  It  all  centres  round  and  is  but  the  ex- 
pansion of  the  one  petition  "Thy  Kingdom  Come."  For 
how  can  God's  Name  be  hallowed,  how  can  His  Will  be 
done  on  earth,  except  as  the  Kingdom  comes  ?  How  can 
men  receive  their  daily  bread  except  as  they  seek  first  the 
Kingdom  of  God  (Matt,  vi :  33)  ;  so  shall  it  be  added  unto 
them  ?  How  can  our  trespasses  be  forgiven  except  in  and 
through  the  Kingdom?  etc. 

John,  iv :  4-26.  The  incident  of  the  Woman  of  Sa- 
maria. "But  whoever  thought  of  the  Kingdom  of  God  in 
connection  with  our  Lord's  conversation  with  the  Samari- 
tan woman?"  Well,  one  Person  did — our  Lord  Himself. 
For  what  is  the  "gift  of  God"  of  which  Jesus  spake  in 
v.  10,  but  the  Holy  Ghost,  Who  should  be  poured  out  upon 
His  Kingdom  and  upon  all  who  should  find  place  therein? 
(Cf.  John,  vii:  38,  39).  And,  v.  23,  what  hour  was  it  that 
was  coming,  and  was  even  then  "at  hand,"  but  the  hour 
of  the  advent  of  that  Kingdom  which  He  was  come  to 
set  up?  And  when  Jesus  says  (same  verse)  "the  true 
worshipers  shall  worship  in  spirit  and  truth,"  it  is  evident 
He  was  thinking  of  the  same  "Spirit  of  Truth"  (cf.  John, 
xvi:  13).  And,  v.  24,  we  are  told  that  "to  worship  in 
spirit"  means  to  worship  from  the  heart,  sincerely!  Is 
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the  worship  of  the  "heathen  in  his  blindness''  spiritual 
worship,  provided  he  is  but  in  earnest  ?  Beside  the  mark, 
surely !  for  Jesus  is  speaking  of  worship  which  is  in  the 
power  of  the  Spirit  Who  should  be  given  in  His  Kingdom 
(Rom.  viii:  26).  And  the  conversation  ends  with  the 
assertion  and  acceptance  of  His  Messiahship ! 

The  Parable  of  the  Sower,  (Matt,  xiii,  etc.).  St. 
Mark  tells  us,  "The  sower  soweth  the  word";  St.  Luke, 
"The  seed  is  the  word  of  God."  But  what  "word,"  or 
"word  of  God,"  did  our  L,ord  mean?  Why,  of  course, 
not  the  word  of  God  in  general — as,  for  instance,  the 
Old  Testament;  Jesus  was  not  sowing  the  word  Of  the 
Old  Testament — but  the  particular  word  which  concern- 
ed the  Kingdom  of  God,  and^ which  Christ  the  Sower  was 
then  scattering  broadcast  ove^the  land.  And  St.  Mat- 
thew tells  us  this  plainly:  "Hear  ye  then  the  parable  of 
the  sower.  When  anyone  heareth  the  word  of  the  king- 
dom, etc." 

Now  take  with  this  all  such  expressions  as  the  fol- 
lowing: to  preach  the  word;  to  speak  the  word  of  God; 
to  hear  the  wTord  of  God;  to  receive  the  word  of  God; 
the  wTord  of  God  increased;  to  handle  the  word;  to  hold- 
fast the  word;  etc.  It  is  not  the  Word  in  general,  but 
the  particular  word  concerning  the  Kingdom  of  God.  In 
such  expressions  as:  begotten  again  through  the  word  of 
God;  the  word  of  God  is  living  and  active;  etc:  it  is  still 
the  word  of  the  Kingdom.  Only  there  is  the  most 
natural  transition  to  the  Holy  Spirit,  Who  is  the  power 
of  the  word  of  the  Kingdom. 

Thus,  for  instance,  take  the  word  of  our  Ivord  re- 
corded by  St.  John,  viii:  31,  32.  "If  ye  abide  in  my 
word,  then  are  ye  truly  my  disciples;  and  ye  shall  know 
the  truth,  and  the  truth  shall  make  you  free."  The  "word" 
is  the  word  concerning  the  Kingdom.  If  ye  will  commit 
yourselves  heartily  and  permanently   (see  Westcott  in 
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loco)  to  my  teaching,  accept  and  enter  into  the  Kingdom 
I  am  come  to  establish,  then  will  ye  be  truly  my  disciples 
(Matt,  xxviii:  19).  "And  ye  shall  know  the  truth" — viz.. 
through  the  Spirit  of  Truth  Who  shall  dwell  therein  and 
shall  therefore  indwell  you;  "and  the  truth" — through 
that  same  Spirit  of  Truth  Who  is  the  Power  of  God — 
"shall  make  you  free" — viz.,  from  the  power  of  the  Evil 
One,  who  rules  outside  the  Kingdom. 

This  might  surely  be  called  simple  and  plain  Gospel 
teaching,  viz.,  concerning  the  Kingdom  of  God.  Com- 
mentators seem  to  torget  about  the  Kingdom  unless  it  is 
especially  named.  For  example,  Westcott  interprets 
thus:  "The  word,  the  revelation  of  Christ,"  (whatever 
he  may  mean  by  that — though  Christ  means  King) — 
"the  word,  the  revelation  of  Christ,  is  at  once  the  ele- 
ment in  which  the  Christian  lives,  and  the  spring  of  his 
life.  He  abides  in  the  word,  and  the  word  abides  in 
him."  And  again, commenting  on  the  words,  "and  the 
truth  shall  make  you  free, "  he  says:  ''The  freedom  of 
the  individual  is  perfect  conformity  to  the  absolute — 
to  that  which  is.  Intellectually,  this  conformity  is 
%  knowledge  of  the  Truth:  morally,  obedience  to  the  di- 
vine Law."  All  very  true,  doubtless;  but  all  very  far 
beside  the  mark,  inasmuch  as  the  Kingdom  is  apparently 
quite  forgotton,  and  the  relation  ot  the  words  thereto 
entirely  overlooked.  Let  us  put  Westcott' s  words, 
which  are  supposed  to  explain  our  Lord's  message,  into 
the  mouth  of  our  Lord,  and  imagine  Him  addressing 
them  to  the  Jews:  "And  the  truth  shall  make  you  free; 
for  I  would  have  you  know,  that  the  freedom  of  the  in- 
dividual is  perfect  conformity  to  the  absolute — to  that 
which  is.  Intellectually,  this  conformity  is  knowledge 
of  the  Truth:  morally,  obedience  to  the  divine  Law," — 
and  had  we  wondered  that  they  took  up  stones  to  cast  at 
Him? 
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Again,  evidently  our  Lord  had  a  very  clear  and 
distinct  conception  of  the  Kingdom  of  God.  He  must, 
therefore,  have  had — by  contrast  and  limitation— a  very 
clear  and  distinct  conception  of  tvhat  w  as  outside  of  the 
Kingdom  of  God.  Do  we  not  thus  arrive  at  His  con- 
cept of  "the  world"— the  domain  outside  of  the  Kingdom 
of  God,  ruled  over  by  "the  prince  of  the  world"? 
There  are  but  the  two  kingdoms,  thus  clearly  defined— 
the  Kingdom  of  God,  and  the  kingdom  of  the  world; 
though  it  must  be  borne  in  mind,  that  the  Kingdom  of 
God  is  conceived  of  as  in  the  world,  though  not  of  the 
world — just  as  the  Chosen  People  of  old  were  in  the 
kingdom  of  Egypt,  though  not  of  the  kingdom  of  Egypt. 


Just  one  more  example,  o|pa  most  vital  character — 
that  momentous  conversation  related  by  St.  John  in  the 
sixth  chapter  of  his  Gospel:  "Verily,  verily,  I  say  unto 
you,  he  that  believe th,  hath  eternal  life."  His  words 
stand  absolutely — "he  that  believeth."  But  is  there 
any  reason  in  the  world  why  they  should  be  interpreted 
absolutely — that  is,  apart  from  all  relation  to  the  Gospel, 
viz.,  of  the  Kingdom  of  God?  On  the  other  hand,  is 
there  not  every  reason  in  the  world  why  they  should  be 
interpreted  relatively,  viz.,  to  the  Kingdom  of  God;  in- 
asmuch as  that  was  the  purpose  and  object  of  all  Christ's 
preaching,  the  sum  and  substance  of  the  Gospel?  And 
this  the  more  clearly,  inasmuch  as  the  whole  conversa- 
tion followed  upon,  and  giew  out  of  a  day's  teaching — 
as  St.  Luke  tells  us — upon  the  Kingdom  of  God.  And  so, 
our  blessed  Lord  did  not  inean  "faith,"  absolute  and 
alone;  but  such  faith  as  looked  to,  and  implied  acceptance 
of,  and  obedience  to,  the  word  of  the  Kingdom, — as  He 
said  to  the  Jews:  "If  ye  abide  in  my  word  (concerning 
the  Kingdom),  then  are  ye  truly  my  disciples."  Thus 
the  antinomy  of  Faith  and  Sacrament  entirely  disap- 
pears. 
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And  then  those  much  controverted  words  relating  to 
the  eating  of  His  Flesh  and  drinking  of  His  Blood;  "It 
is  the  spirit  that  quickeneth;  the  flesh  profiteth  nothing: 
the  words  that  I  speak  unto  you  are  spirit  and  are  life." 
The  reference  is  to  the  Holy  Spirit  in  the  Kingdom:  the 
natural  flesh  in  which  I  now  stand  before  you,  would  in- 
deed profit  you  nothing,  were  you  to  partake  of  it.  I  am 
not  speaking  to  you  of  My  flesh  as  it  now  exists.  I 
speak  of  My  Body  and  My  Blood  as  they  shall  be  when 
quickened  by  the  Holy  Spirit  in  the  Kingdom  of  God. 
My  words  contemplate  and  find  their  fulfilment  in  that 
Spiritual  Life-giving  economy. 

Thus  is  the  Kingdom  of  God  the  key  to  the  inter- 
pretation of  the  New  Testament, — without  which  it  be- 
comes a  sealed  book. 

§vi. 

In  one  word,  therefore,  the  New  Testament  concerns 
only  the  Kingdom  of  God.  That  is  its  one  topic,  about 
which  all  its  teaching  centres,  and  of  which  all  its  teaching 
is  but  the  expansion  by  way  of  narration,  explanation,  and 
application.  The  Kingdom  of  God  is  the  unifying  and 
systematizing  thought,  the  basic  concept  of  the  Religion 
of  the  New  Testament, — that  is,  of  the  Religion  of  Jesus 
Christ. 

This  being  so  aboundingly  apparent,  now  that  our 
attention  is  called  thereto,  one  cannot  but  ask  in  utter 
astonishment  how  it  has  happened  that  the  concept  has 
been  laid  on  one  side  and  kept  in  abeyance — to  put  it 
plainly,  practically  dropped  out  of  sight  as  if  by  common 
consent ;  so  that  our  Christian  teaching  presents  the  spec- 
tacle of  a  structure  without  foundation — something,  per- 
force, more  imaginary  than  real,-  a  theory  of  the  mind 
rather  than  a  concrete  system  whose  foundations,  though 
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not  made  with  hands,  are,  in  all  truth,  deeper  and  firmer 
than  the  foundations  of  the  everlasting  hills.  Indeed,  so 
great  is  our  amazement  that  one  hesitates  to  proceed,  until 
some  adequate  account  be  forthcoming  to  show  that  the 
case  is  as  it  seems,  and  that  we  are  not  bound  by  some 
spell  and  labouring  under  some  fatal  delusion. 

(1)  .  The  term  Kingdom  of  God  has  never  from  the 
first  had  that  prominence  in  the  language  of  the  Christian 
Church  which,  we  have  seen,  it  occupied  in  the  preaching 
of  our  Lord.  The  reason  for  this  will  be  given  later. 
Clearly  this~change  must  have  been  amply  justified,  for  it 
appears  inj/he  Inspired  Writings  themselves ;  but,  no  less 
clearly,  iQias  had  much  to  do  with  the  fact  for  which  we 
seek  to  account. 

(2)  .  The  term  "Gosper'  by  a  very  simple  confusion 
of  ideas  has  come  to  designate  the  story  of  our  Lord's  life 
as  related  by  SS.  Matthew,  Mark,  Luke,  and  John.  And 
this  use  of  the  term  has  all  but  crowded  out  the  meaning 
which  alone  it  had  as  used  by  the  Lord  Himself  (and  in- 
deed by  the  "Evangelists"  themselves.  S.  Mark  passes 
over  thirty  years  of  that  life,  yet  see  Mark,  i :  1 ) .  "The 
Gospel  !  Why  that  is  the  story  of  our  Lord's  life  upon 
earth/'  Such  would  be  the  all  but  universal  definition  of 
the  term,  in  artless  innocence  of  the  possibility  of  its  hav- 
ing any  other  definition  as  applied  to  our  "Evangelical" 
Religion.  And  yet  the  plain  fact  is — and  how  plain  the 
fact  is ! — Jesus  Christ  Himself  preached  an  altogether  dif- 
ferent "Gospel."  So  far  as  evidence  goes  our  Blessed 
Lord  never  once  told  the  story  of  His  own  life;  He  cer- 
tainly never  preached  it  as  the  sum  substance  of  His  mes- 
sage. His  Gospel  was  the  good  news  of  the  Kingdom 
of  God.  Accordingly  we  must  distinguish  between  "The 
Gospel  according  to  St.  Matthew"  and  "The  Gospel  ac- 
cording to  Jesus  Christ."  They  are  altogether  different 
things.  The  distinction  has  not  been  kept,  with  the  result, 
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"The  Lost  Gospel"  has  been  none  other  than  'The  Gospel 
according  to  Jesus  Christ." 

(3).  And  when  men  have  addressed  themselves  di- 
rectly to  the  term  and  sought  to  define  its  meaning,  it 
has  been  with  great  confusion  of  thought. 

For  instance,  here  is  what  purports  to  be  an  adequate 
account  of  the  phrase,  put  forth  with  full  assurance  and 
honest  purpose  of  giving  a  strictly  'orthodox'  definition: 
'The  expression  "The  Kingdom  of  God,"  or  "The  King- 
dom of  Heaven,"  as  used  in  the  Holy  Scriptures,  is  one 
which  has  three  distinct  meanings'; — implying  three  dis- 
tinct things:  (a)  "The  outward  visible  organization 
which  Christ  instituted  for  the  evangelization  of  the 
world";  (b)  "Christ's  Kingship  in  the  hearts  of  individ- 
ual men";  (c)  "That  Kingdom  which  is  yet  to  come,"  to 
which  (a)  and  (b)  lead  up  and  in  which  they  find  their 
completion.    (Quoted  from  printed  sermon). 

But  this  would  seem  to  come  very  near  charging  our 
Blessed  Lord  with  confusion  of  ideas.  For  where  our 
ideas  are  distinct,  we  are  wont  to  designate  them  by  dis- 
tinct terms.  So  that  the  inference  is,  the  three  ideas  were 
not  very  clearly  distinguished  in  our  Lord's  mind,  or — 
especially  in  view  of  their  individual  importance — He 
would  have  designated  them  by  separate  and  distinct 
words. 

Granting  that  our  Lord's  ideas  were  distinct,  it  would 
then  amount  to  charging  Him  with  much  of  the  blame  for 
the  fact  that  the  term  has  been  so  largely,  and  so  fatally, 
ignored.  For  how  could  we  be  expected  to  base  a  System 
of  Religion  upon  such  a  shifting  foundation?  It  would 
fall  to  the  ground  between  the  three  meanings.  (Here, 
plainly,  is  the  reason  why  even  'orthodox'  and  'Catholic' 
writers  have  failed  to  adhere  to  the  only  foundation  that 
can  be  laid — the  fault  their  own,  doubtless,  for  the  King- 
dom of  God,  as  used  by  our  Lord  so  insistently,  for  that 
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very  reason,  must  have  designated  some  one  distinct  and 
definite  thing). 

Looking  closely,  it  will  be  seen  that  (b)  is  by  no 
means  a  "distinct"  meaning.  It  is,  in  fact,  purely  a  figure 
of  speech.  Christ  does  not  reign  in  men's  hearts;  He 
reigns  in  His  Kingdom,  and  there  only— a  fact  that  must 
be  sufficiently  self-evident.  Substituting  we  have,  (reign 
= kingdom)  "the  Kingdom  of  God  means  the  Kingdom 
(of  God)  in  men's  hearts";  which  is  obviously  no  defini- 
tion whatev^Fdf  the  Kingdom,  what  it  is — merely  defin- 
ing its  locati6n,  where  it  is.  Thus  (b)  does  not  give  us  a 
distinct  niekning.  (Similarly  all  such  expressions  as  "the 
reign  of  righteousness,"  "the  kingdom  in  which  right- 
eousness rules  supreme,"  etc.  Pure  figures  of  speech. 
Righteousness  does  not  reign.  Righteousness,  in  idea,  is 
only  an  abstraction;  in  reality,  an  attribute  of  a  person. 
Ideas  and  attributes  do  not  reign — at  least,  not  in  well- 
regulated  minds.  In  figure,  of  course,  the  expressions 
mean  something.  But  the  figure  is  not  the  meaning;  else 
it  would  not  be  a  figure — figures  expressing  exactly  what 
they  do  not  mean.  And  surely  the  Kingdom  of  God  is 
something  more  than  a  figure  of  speech). 

Again,  upon  the  author's  own  admission,  (c)  is  only 
the  fulfillment  and  completion  of  (a)  and  (b).  Then  (c) 
is  not  a  "distinct"  Kingdom,  being  one  and  the  same  with 
(a)  and  (b).  So  we  have,  upon  substituting  again,  "The 
Kingdom  of  God  will  be  what  the  Kingdom  of  God  be- 
comes" ;  a  definition  which  has  the  merit  of  brevity — and 
no  more. 

The  only  "distinct"  meaning  assigned  to  the  term, 
therefore,  is  (a).   How  far  that  is  adequate  will  remain 

to  be  seen. 

Now  if  the  author  had  said  'the  expression  "The 
Kingdom  of  God,"  or  "the  Kingdom  of  Heaven,"  as  used 
in  the  Holy  Scriptures,  is  one  which  has  three  distinct 
references/  he  would  have  indicated  a  most  valuable  'dis- 
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tinction/  a  careful  regard  to  which  will  clear  away  all 
the  confusion  which  envelopes  the  term.  Any  expression, 
indicative  of  an  object  which  may  be  looked  at  from  dif- 
ferent points  of  view,  has  different  references — as  many 
references,  in  fact,  as  there  are  different  points  of  view. 
The  reference  of  the  term  changes,  but  the  object  desig- 
nated by  the  term  does  not  vary  in  the  least.  For  exam- 
ple, take  that  particular  thing  designated  by  the  term 
"United  States."  We  may  look  at  it  from  various  points 
of  view — geographical,  geological,  historical,  political, 
economical,  sociological,  literary,  philosophical,  religious, 
etc.,  etc.,  and  thus  the  term  may  have  many  particular 
references,  while  the  thing  itself  remains  one  and  the  same 
all  the  time,  definitely  localized  and  identified.  So,  the 
(term)  Kingdom  of  God  has  many  references — from  one 
point  of  view  (the  thing)  being  "likened  unto"  one  thing, 
from  another  point  of  view  being  "likened  unto"  some- 
thing wholly  different — yet  all  the  while  designating  the 
same  one  definite  and  identical  thing. 

Or  again,  the  Kingdom  of  God  may  be  likened 
unto  a  root  issuing  forth  in  several  branches — the  whole 
forming  one  tree,  the  nature  of  every  branch  being  deter- 
mined by  that  of  the  root  itself.  It  is  this  root  idea  of  the 
Kingdom  of  God  which  we  have  to  determine,  for  it  un- 
derlies and  is  at  the  bottom  of  each  and  every  separate  use. 

There  are  three  ways  of  attempting  this. 

(i).  By  a  priori  reasoning — that  is  to  say,  reason- 
ing from  the  term  itself.  It  is  called  the  Kingdom  of 
God,  and  therefore  it  is  presumably  a  Kingdom  in  which 
God  reigns.  So  far  well.  Now  God  is  righteous,  and 
God  rules  in  righteousness;  therefore,  the  Kingdom  of 
God  must  be  a  righteous  Kingdom,  free  from  all  evil.  So, 
many  have  argued.  But  observe,  a  new  factor  has  been 
tacitly  introduced  and  taken  for  granted,  viz.,  that  the 
subjects  of  the  King  are  also  righteous;  and  the  term. 
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clearly  does  not  include  this  extended  notion.  The  King 
is  righteous — granted;  His  rule  is  righteous — granted; 
but  the  subjects !  nothing  whatever  is  said  about  them  or 
implied ;  we  have  no  means  of  determining  what  manner 
of  persons  they  may  be,  until  we  identify  the  Kingdom 
and  know  who  they  are.  And  they  may  not  be  righteous 
— no,  not  one.   "There  was  war  in  Heaven" ! 

(2)  .  The  second  method  is  by  a  posteriori  reasoning 
— collecting  together  all  the  various  instances  in  which 
the  term  occurs,  and,  comparing  one  with  another,  seek- 
ing to  fofn^  such  a  generalization  as  will  satisfy  every 
case.  Doubtless  this  method  promises  much  greater  and 
surer  results  than  the  preceding,  as  it  takes  into  consider- 
ation a  more  or  less  extended  array  of  facts ;  and,  had  it 
been  followed  with  clearness  and  precision  of  ideas,  could 
scarcely  have  fallen  far  short  of  the  truth.  Still  it  is  at 
best  but  a  logical  process,  which  of  itself  could  not  with 
security  be  depended  upon  beyond  the  range  of  the  par- 
ticular facts  passed  in  review. 

(3)  .  As  the  Kingdom  of  God  is  not  a  mere  figure 
of  speech,  so  neither  is  it  a  mere  logical  concept.  It  is  a 
concrete  reality,  something  to  be  perceived  and  known  by 
the  senses,  an  outward,  objective  existence.  Obviously, 
then,  the  proper  thing  to  do,  the  only  possible  thing  to  do, 
if  we  would  hope  to  come  at  a  full  and  adequate  under- 
standing of  its  nature,  is  to  contemplate  the  object  itself, 
and  form  our  conceptions  according  as  it  reveals  itself  in 
all  its  relations. 

And  here  it  is  to  be  observed  that  the  Kingdom  of 
God  was  not  proclaimed  by  John  the  Baptist,  or  by  our 
Lord  Himself,  as  something  entirely  new.  The  very  form 
of  their  announcement  shows  that  the  idea  was  more  or 
less  familiar  and  understood  by  the  people — else  had  they 
defined  it.  Instead,  they  announced  the  Kingdom  as  un- 
derstood and,  as  we  know  full  well,  expected.  The  start- 
ling fact  of  their  preaching  was  not  the  idea  of  the  King- 
dom, but  the  nearness  of  it — as  the  original  clearly  re- 
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veals,  "At  hand  is  the  Kingdom  of  Heaven,"  the  empha- 
sis being  on  the  words  "at  hand."  The  idea  thus  having 
its  root  back  in  the  past,  we  naturally  turn  to  the  Old  Tes- 
tament to  find  it  in  its  first  appearance,  and  the  thing  it- 
self, if  may  be,  that  we  may  trace  it  in  its  development 
through  the  ages. 


II.    IN  THE  OLD  TESTAMENT. 
§vii. 

Our  quest  then  is  the  Kingdom  of  God.  Let  us  drop 
all  preconceived  notions  of  what  it  ought  to  be — accord- 
ing to  our  idea ;  and  of  what  God  ought  to  do  under  the 
circumstances — according  to  our  idea  again;  and  let  us 
search  to  find  out  simply  what  God  did  and  what  the 
Kingdom  actually  was — which  alone  is  all  that  is  required 
of  us;  and  we  may  comfort  ourselves  beforehand  with 
the  assurance  that  whatever  its  character,  however  far 
short  of  our  lofty  ideals,  we  are  not  responsible. 

And  so,  not  to  overlook  any  part  of  the  field,  let  us 
go  back  to  the  beginning  of  the  Sacred  Book  and  exam- 
ine carefully  as  we  proceed: 


Gen. 

i. 

Account  of  Creation. 

ii. 

Same. 

(( 

iii. 

Fall. 

a 

iv. 

Death  of  Abel.  Genealogical. 

v. 

Genealogical. 

u 

vi. 

Flood  foretold.    Ark  prepared. 

it 

vii. 

Flood. 

it 

viii. 

Flood. 

it 

ix. 

God's  covenant  with  Noah. 

it 

X. 

Genealogical. 

ft 

xi. 

Confusion  of  tongues.  Genealogical. 
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How  rapidly  we  have  passed  over  these  eleven  chap- 
ters! And  yet,  not  nearly  so  rapidly  as  the  chapters 
themselves  have  passed  over  the  events  and  generations 
of  which  they  speak.  See !  in  these  twelve  pages,  accord- 
ing to  the  chronology  of  the  margin  only,  the  narrative 
has  covered  two  thousand  years — as  long  a  time  as  is 
covered  by  the  eight  hundred  and  more  pages  of  all  the 
rest  of  the  Old  Testament.  Surely  a  most  striking  and 
suggestive  fact!  Indeed,  more  than  suggestive;  for  it 
clearly  indicates  that  the  first  eleven  chapters  of  the  Bible 
are  merel^rintroductory  to  the  real  purpose  of  the  Book, 
— which  purpose  is  to  be  sought  in  the  matter  with  which 
it  occupies  itself,  and  to  which  it  devotes  its  serious  and 
detailed  consideration.   And  so  we  proceed. 


Chap.  xii.  Abraham. 

"    xiii.  Abraham. 

"    xiv.  Abraham. 

xv.  Abraham. 

"    xvi.  Abraham. 

"   xvii.  Abraham. 

"  xviii.  Abraham. 

"    xix.  Abraham. 

"     xx.  Abraham. 

"    xxi.  Abraham. 

"  xxii.  Abraham. 

"  xxiii.  Abraham. 

"  xxiv.  Abraham. 


Another  most  striking  and  suggestive  fact !  Where- 
as, in  the  first  eleven  chapters  the  narrative  moves  with 
the  greatest  rapidity,  as  not  primarily  concerned  with  the 
events  which  pass  before  it,  at  Chapter  xii.  it  comes  to 
a  full  stop,  as  it  were,  and  then  begins  to  move  slowly 
and  with  evident  care  and  detail.  More  than  suggestive 
again;  for  the  plain  inference  is,  we  have  arrived  at  the 
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main  purpose  and  object  of  the  Book.  Let  us  look  care- 
fully to  see  what  this  may  be.  We  begin  here  also  at  the 
beginning,  that  nothing  may  escape  us. 

Gen.  xii:  i,  2.  "Now  the  Lord  said  unto  Abram, 
Get  thee  out  of  thy  country,  and  from  thy  kindred,  and 
from  thy  father's  house,  unto  the  land  that  I  will  shew 
thee :  And  I  will  make  of  thee  a  great  nation,  and  I  will 
bless  thee,  and  make  thy  name  great ;  and  be  thou  a  bless- 
ing: and  I  will  bless  them  that  bless  thee,  and  him  that 
curseth  thee  will  I  curse :  and  in  thee  shall  all  the  families 
of  the  earth  be  blessed." 

A  third  most  striking  and  suggestive  fact!  More 
than  suggestive;  he  who  runs  can  read  and  understand. 
For  what  is  it? 

God  announces  a  purpose,  a  purpose  to  be  fulfilled 
through  the  ages;  viz.,  to  make  of  Abraham  a  great 
NATION  (not,  of  course,  for  Abraham's,  but)  for  HIS 
OWN  sake,  through  which  nation  He  will  eventually 
bless  all  the  nations  of  the  earth. 

Eureka!    Eureka!   We  have  found,  without  doubt, 
THE   KINGDOM   OF  GOD. 

Can  anything  indeed  be  plainer  ?  And  see  how  plain 
it  all  is !  The  Kingdom  proclaimed  by  John  the  Baptist 
and  by  our  Lord  Himself  can  be  none  other  than  this  same 
identical  Kingdom  promised  to  Abraham,  begotten  of 
him.  That  is  what  the  narrative  tells  us  in  so  many 
words:  "And  in  thee  (through  the  kingdom  to  spring 
from  thee)  shall  all  the  families  of  the  earth  be  blessed/' 
Do  words  mean  anything  ?  Surely  not,  unless  these  words 
mean  so  much, — that  it  is  the  very  kingdom  "made  of" 
Abraham  which  is  to  bless  all  others.  For  that  is  what 
they  say ;  and  they  say  that  and  nothing  else.  To  admit 
otherwise  is  to  charge  God  with  failure.  If  the  Kingdom 
of  God  proclaimed  by  Christ  is  not  the  very  Kingdom 
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promised  to  Abraham,  then  God's  promise  failed;  and 
having  tried  to  fulfill  it  for  two  thousands  years,  He  gave 
up,  and  began  over  again  with  another  Kingdom,  viz., 
that  of  which  we  read  in  the  New  Testament! 

And  further,  the  Kingdom  of  God  in  the  New  Tes- 
tament cannot  mean  three  things ;  for  God  did  not  prom- 
ise three  Kingdoms  to  Abraham,  but  only  one. 

And  so  the  whole  matter  seems  to  take  shape,  and 
.confusion  to  f^all  away.  And  truly  it  was  not  God's  fault 
if  we  haveriailed  to  understand,  for  He  revealed  His  pur- 
pose plainly  enough.  We  have  not  sought  far  to  find ;  the 
word  was  very  nigh  us,  writ  large  before  our  very  eyes. 

And  if  any  one  feels  disposed  to  find  fault,  and  to  say 
that  all  this  was  very  wrong,  and  not  the  right  way  to 
go  about  things  at  all — that  God  should  choose  to  make 
of  Abraham  a  nation  for  Himself,  to  fulfill  His  purpose! 
« — I  would  beg  him  to  be  pacified ;  foi  assuredly  his  indig- 
nation, however  righteous,  will  not  mend  matters  in  the 
least — the  thing  his  been  done  of  old ;  and,  further,  let 
him  remember  that  he  is  not  to  be  held  responsible — it 
was  God's  purpose  and  undertaking  only.  And  this  much 
more  let  him  carefully  note :  that  God  did  not  choose  to 
make  of  Abraham  a  great  nation  in  order  that  He  might 
conquer,  and  subdue,  and  "devote,"  and  destroy,  all  the 
other  nations  ;  but,  on  the  other  hand,  and  altogether 
otherwise,  simply  in  order  that  He  might  bring  them  all 
eventually  under  His  blessing — "in  thee  shall  all  the  fam- 
ilies of  the  earth  be  blessed."  God's  purpose  was  right- 
eous, however  far  His  plan  may  have  fallen  short  of  our 
enlightened  ideal. 

That  is  to  say,  the  choosing  of  Abraham  and  his  de- 
scendants must  not  be  understood  as  in  any  sense  the 
abandoning  of  the  other  nations  of  the  earth,  but  express- 
ly in  order  to  the  retaining  and  salvation  of  them  all  for 
God.  They  were  all  God's;  and  that  He  might  keep  them 
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and  save  them,  He  chose  one  nation  to  be  peculiarly  His 
own,  through  which  one  Kingdom  He  might  bless  all. 

And  so  we  conclude  at  once,  from  what  we  have  al- 
ready seen,  and  without  looking  farther,  all  that  follows 
in  the  Old  Testament  (and  in  the  New  as  well,  for  the 
matter  of  that,  as  has  been  shown)  will  be  the  account  of 
the  working  out  of  this  purpose  of  God  announced  to 
Abraham;  and  the  Old  Testament,  (as  the  New),  will 
have  for  its  one  theme,  The  Kingdom  of  God.  And  in 
this  conclusion  we  shall  find  ourselves  justified  by  the 
facts.  For  the  "Law"  is  but  the  Law  of  the  Kingdom  of 
God;  the  "Psalms"  are  but  the  National  Songs  of  the 
Kingdom  of  God ;  the  "Prophets"  are  but  Messages  to  the 
Kingdom  of  God: — laws,  history,  poetry,  philosophy, 
warning,  exhortation,  of  the  Old — as  Gospels,  Acts,  Epis- 
tles of  the  New — their  one  topic,  their  one  object  and 
purpose,  is  to  trace  the  history  and  record  the  develop- 
ment of  the  Kingdom  of  God.  And  Old  and  New  are 
both  alike  contained — as  the  oak  in  the  acorn — in  that 
one  promise  to  Abraham :  "I  will  make  of  thee  a  great 
nation,  and  I  will  bless  thee  and  make  thy  name  great; 
and  be  thou  a  blessing:  and  I  will  bless  them  that  bless 
thee,  and  him  that  curseth  thee  will  I  curse :  and  in  thee 
shall  all  the  families  of  the  earth  be  blessed." 


The  Kingdom  of  God. 


PART  II. 

The  Kingdom  in  the  World. 

I.    IN  THE  OlyD  TESTAMENT. 
§viii. 

We  have  found  the  concept  of  the  Kingdom  of  God 
to  be  fundamental,  all-comprehensive — the  unifying  and 
systematizing  thought  of  the  Bible.  Better  still,  we  have 
identified  the  Kingdom  itself ;  and,  for  a  full  understand- 
ing of  its  nature,  have  but  to  observe  carefully  its  evolu- 
tion in  the  world,  as,  under  God,  it  grows  and  develops, 
energizing  to  the  fulfillment  of  His  purpose  made  known 
to  Abraham. 

We  have  identified  the  Kingdom  as  descended  from 
Abraham.  Abraham  was  indeed  the  father  of  many  na- 
tions, but  only  one  of  these  was  the  nation  of  promise, 
the  nation  of  God's  choice.  And  there  is  no  possibility  of 
mistaking  the  identity  of  that  nation.  The  nation  which 
God  chose  to  Himself  and  through  which  His  promise 
and  purpose  was  to  be  fulfilled,  should  first  be  in  bondage 
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to  another  nation  (Gen.  xv:  13;  -y  and,  after  four  hundred 
years,  should  inherit  the  land  of  Canaan  (Gen.  xvii:  8). 

Behold,  then,  the  "Chosen"  People  in  due  time  set- 
tled in  the  Promised  Land!  It  is  the  nation  which  God 
"assayed  to  go  and  take  him  from  the  midst  of  another 
nation"  (Deut.  iv:  34),  a  "peculiar  treasure  unto  him 
above  all  peoples,"  "a  kingdom  of  priests  and  an  lioly 
nation"  (Ex.  xix:  5,  6).  It  stands  out  unique  among  all 
the  nations  ^  the  earth,  not  alone  because  of  its  laws  and 
ritual,  but  especially  in  this:  that  while  every  other  nation 
was  governed  by  a  king,  the  Children  of  Israel  had — no 
king? — had  God  for  their  King.  The  other  nations  of 
the  earth  were  ruled  over  by  earthly  kings;  the  Chosen 
People  were  ruled  over  by  a  Heavenly  King.  They  were 
"the  Kingdom  of  Heaven,"  "the  Kingdom  of  God" ;  and, 
by  consequence,  had  God  for  their  King  in  place  of  an 
earthly  monarch.  It  pertains  to  a  king  to  give  laws  to 
his  subjects,  to  provide  for  their  sustenance,  to  protect 
them  from  their  enemies.  All  this  God  had  done  as  the 
King  of  the  Jews.  He  had  given  them  their  laws  from 
Mount  Sinai,  He  had  fed  them  with  manna,  He  had 
fought  for  them  as  the  Captain  of  the  host  (Joshua  v:  13, 
14),  and  had  established  them  in  the  Promised  Land. 
They  were  His  Kingdom  on  earth ;  He  was  their  King  in 
Heaven. 

We  see  now  how  far  beside  the  mark  it  is  to  attempt 
to  identify  the  Kingdom  of  God  by  a  mere  logical  process. 
For  who,  by  any  course  of  abstract  reasoning,  could  ever 
have  discovered  the  Kingdom  of  God  to  be  the  Jewish 
People?  We  should  have  looked  for  it  in  Heaven;  but 
it  was  not,  it  was  upon  earth — viz.,  the  Jews,  in  the  land 
of  Canaan,  bordering  on  the  Mediterranean  Sea.  We 
should  have  supposed  it  included  Angels;  but  it  did  not, 
it  included  only  the  Jews.  We  should  have  supposed  it 
comprised  only  good  men,  and  all  good  men;  but  it  did 
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not,  it  comprised  only  Jews,  and  all  the  Jews.  We  should 
have  supposed  that  its  laws,  at  least,  were  good ;  but  they 
were  not,  they  were  only  the  laws  of  the  Jews — a  compro- 
mise (Matt,  xix:  8),  adapted  to  the  needs  and  circum- 
stances of  the  case. 

Strange  as  it  may  seem,  the  Jewish  nation  was  God's 
Kingdom  on  Earth,  and  He  loved  this  Kingdom  as  a 
"First-born  Son"  (Ex.  iv:  22,  23)  with  an  "everlasting 
love"  (Jer.  xxxi  13). 


The  first  "departure"  which  calls  for  notice  in  the 
development  of  the  Kingdom  took  place  in  the  time  of 
Samuel.  To  Samuel  the  people  came  asking  for  an  earth- 
ly ruler — an  act,  as  we  can  now  understand,  of  great  of- 
fense to  the  Majesty  of  their  Heavenly  King. 

I  Sam.  xii:  12.  "When  ye  saw  that  Nahash  the  king 
of  the  children  of  Ammon  came  against  you,  ye  said  unto 
me,  Nay,  but  a  king  shall  reign  over  us :  when  the  Lord 
your  God  was  your  King." 

I  Sam.  viii:  7.  "And  the  Lord  said  unto  Samuel, 
Hearken  unto  the  voice  of  the  people  in  all  that  they  say 
unto  thee:  for  they  have  not  rejected  thee,  but  they  have 
rejected  me,  that  I  should  not  be  king  over  them." 

And  so  God  gave  them  Saul  to  be  their  earthly  king. 
And  this  is  usually  spoken  of  as  the  Establishment  of  the 
Kingdom ;  when  the  Lord  their  God  had  been  their  King, 
and  the  nation  The  Kingdom  of  God,  from  the  first!  It 
was  not  the  establishment  of  the  Kingdom,  but  only  the 
institution  of  a  line  of  earthly  rulers  acting  merely  as 
vicegerents  of  the  Heavenly  King.  (II  Chron.  xiii:8). 

Though  the  people  rejected  God,  God  did  not  reject 
them.  In  no  sense  did  He  abdicate  His  throne.  The 
nation  still  continued  to  be  His  Chosen  People  unto  the 
fulfilment  of  His  promise  to  Abrahum  ;  the  Bible  still 
proceeds  to  record  their  development  unto  the  work- 
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ing  out  of  the  purpose  of  God  ;  God  gave  them 
Saul;  and  after  Saul,  God  gave  them  David,  and 
established  his  throne ;  God  chose  Jerusalem  for  His 
Imperial  City,  and  there  Solomon  built  the  Temple  to  be 
the  Palace  of  the  Great  King,  wherein  He  dwelt  enthron- 
ed above  the  Ark  between  the  Cherubim ;  the  people  still 
sang  unto^the  Lord  as  "our  King,"  and  God  still  spake 
of  them  a&  "My  People."  Of  course;  it  could  not  be  other- 
wise; $q&§o  He  had  promised  unto  Abraham,  and  that 
promise  could  not  fail.  Israel  was  God's  Son— to  do  His 
will. 

A  new  feature  is  introduced  in  the  promise  to  David. 

II.  Sam.  vii:  1-6.  "And  thine  house  and  thy  king- 
dom shall  be  made  sure  for  ever  before  thee:  thy  throne 
shall  be  established  for  ever." 

Hitherto  God  had  promised  only  that  the  nation 
should  endure  and  fulfill  His  will ;  He  now  added  a  fur- 
ther assurance,  viz.,  that  David's  Royal  line  shall  continue 
without  end. 

God  is  the  King  of  Israel  forever;  and  here  we  find 
Him  engaging  to  preserve  forever  also  the  earth-born 
king,  in  demanding  whom  the  nation  had  "rejected"  God! 
It  seems,  at  first,  as  if  God's  plan  has  failed,  and  He  has 
added  this  assurance  only  by  way  of  doing  the  next  best 
thing.  A  mistaken  view,  however,  without  doubt.  All 
had  been  foreseen.  This  is  only  part  of  God's  eternal 
counsel;  and  there  begins  to  rise  before  us  the  Form  of 
One,  Who — Son  of  God  and  Son  of  David,  both  God  and 
Man — should  ascend  the  Throne,  and  reconcile  and  com- 
bine the  two  Royal  Lines  in  One.  "O  the  depth  of  the 
riches  both  of  the  wisdom  and  the  knowledge  of  God! 
how  unsearchable  are  his  judgments,  and  his  ways  past 
finding  out!" 

But,  we  must  not  fail  to  observe,  again  there  is  no 
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mistaking  what  His  Kingdom  shall  be ; — none  other  than 
the  one  God  promised  to  Abraham,  and  now  confirms  to 
David  to  endure  forever.  Its  identity  is  fixed  for  all 
eternity. 

§ix. 

Unto  David  succeeds  Solomon ;  and  from  the  sudden 
and  great  glory  of  his  reign,  one  might  almost  have  im- 
agined the  promise  was  to  have  an  immediate  fulfilment 
and  the  purpose  of  God  to  be  accomplished  forthwith. 
But  Solomon  dies,  and  is  succeeded  by  Rehoboam;  in 
whose  reign  the  Kingdom  of  God  is  divided,  as  to  its 
earthly  rule.  And  from  this  time  on,  with  now  and  then  a 
brief  respite  and  rift  in  the  clouds,  distress  and  perplexity 
besets  the  nation,  deepening  to  the  end ;  and  Israel  first, 
and  Judah  soon  after,  are  both  carried  away  into  captivity. 

And  what  is  the  interpretation  of  the  new  develop- 
ment? Still  further  apparent  failure  on  the  part  of  God 
—having  chosen  the  wrong  nation,  or  expecting  more 
than  could  be  done?  No;  assuredly  not.  God  made  no 
mistake.  All  this  has  its  place  in  His  divine  plan,  and  all 
has  happened  unto  the  furtherance  of  His  purpose  and 
fulfilment  of  His  will.  But  what  does  it  all  mean  ?  For 
David's  throne  seems  to  be  abolished  for  ever,  and  the 
•kingdom  itself,  as  such,  to  disappear  from  among  the 
nations  of  the  earth. 

Still  God  must  be  true ;  and  hath  He  spoken  and  shall 
He  not  do  it?  And  so,  here  also,  we  are  fortified  against 
and  protected  from  falling  into  error.  And  when  we  stop 
to  consider  more  closely,  we  observe  that,  after  all,  it  was 
only  the  earthly  rule  that  came  to  an  end.  God  in  Heaven 
still  reigned.  The  Jews  were  still  His  'people,  though 
scattered  to  the  four  corners  of  the  earth ;  they  were  still 
His  people,  and  He  was  still  their  King.    And  as  for  the 
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earthly  rule,  what  had  happened  was  but  for  a  time.  The 
line  of  David  was  t>ut  in  abeyance  for  a  season.  In  the 
fulness  or  time  it  should  be  restored,  and  the  Son  of 
David  should  reign  on  David's  Throne. 

Though  we  have  here  forgotten  and  practically  sur- 
rendered faith  in  God,  the  People  of  Promise  themselves 

never  forgot.  They  clung  tenaciously,  as  well  they  might, 

to  the  "surelnercies  of  David"  and  "the  oath  which  He 
sware  to  their  forefather  Abraham."  And  lest  they  should 
despair  and  abandon  their  hope,  when  darkness  gathered 
and  destruction  surged  about  them,  the  Prophets  came 
forth  to  speak  in  the  name  of  the  Lord.  And  one  might 
even  ask,  whether  they  were  more  foretelling  than  simply 
recalling  to  the  people's  mind  the  covenant  mercies  of  old. 

Hear  their  words,  and  mark  hoyv  they  but  repeat  the 
promises  already  given;  and  note  this  above  all,  that,  in 
every  case,  it  is  not  a  new  Kingdom  that  is  to  come,  but 
the  throne  of  David  that  is  to  be  restored. 

Isaiah,  ix :  6-7.  "Unto  us  a  child  is  born,  unto  us  a 
son  is  given;  and  the  government  shall  be  upon  his 
shoulder  ;  ...  Of  the  increase  of  his  government  and 
of  peace  there  shall  be  no  end,  upon  the  throne  of  David, 
and  upon  his  Kingdom  to  establish  it,  and  to  uphold  it 
with  judgment  and  with  righteousness  from  henceforth 
even  for  ever." 

Jeremiah,  xxiii :  5,  6.    "Behold,  the  days  come,  saith# 
the  Lord,  that  I  will  raise  unto  David  a  righteous  Branch, 
and  he  shall  reign  as  king  and  deal  wisely.    In  his  days 
Judah  shall  be  saved,  and  Israel  shall  dwell  safely." 

Ezekiel,  xxxvii:  21-25.  4 'Thus  saith  the  Lord  God: 
Behold,  I  will  take  the  children  of  Israel  from  among  the 
nations,  whither  they  be  gone,  and  I  will  gather  them  on 
every  side,  and,  bring  them  unto  their  own  land :  and  I 
will  make  them  one  nation  in  the  land,  upon  the  moun- 
tains of  Israel ;  and  one  king  shall  be  king  of  them  all.  .  . 
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And  my  servant  David  shall  be  king  over  them ;  .  .  .  And 
David  my  servant  shall  be  their  prince  forever/' 

Zechariah,  ix:  9.  "Rejoice  greatly,  O  daughter  of 
Zion;  shout,  O  daughter  of  Jerusalem:  behold,  thy  king 
cometh  unto  thee;  he  is  just,  and  having  salvation;  lowly, 
and  riding  upon  an  ass,  even  upon  a  colt  the  foal  of  an 
ass." 

And  so  when  John  the  Baptist  came,  the  people  were 
waiting  for — and  expecting,  for  they  had  waited  long — 
the  Messiah,  the  Anointed  of  God,  Who  should  restore 
again  the  kingdom  of  David.  That  was  their  expecta- 
tion; and  in  this  expectation  they  were  not  deceived,  for 
the  Angel  Gabriel  announced  to  Mary  (Luke,  i:  31-33)  : 
"Behold,  thou  shalt  conceive  in  thy  womb,  and  bring  forth 
a  son,  and  shall  call  his  name  JESUS.  He  shall  be  great, 
and  shall  be  called  the  Son  of  the  Most  High:  and  the 
Lord  God  shall  give  unto  him  the  throne  of  his  father 
David:  and  he  shall  reign  over  the  house  of  Jacob  for- 
ever; and  of  his  kingdom  there  shall  be  no  end." 

And  yet- — wonderful  to  relate! — in  spite  of  it  all — 
words  of  Angels,  of  Prophets,  of  God  Himself,  repeated 
again  and  again  and  confirmed  even  by  "solemn  oath," 
that  the  Kingdom  of  David  should  be  restored — scarcely 
anyone  now-a-days  seems  to  understand  to  what  King- 
dom Christ  referred  when  He  came  preaching  the  King- 
dom of  God;  and  the  Kingdom  of  God  is  said  to  be 
almost  anything  and  everything  under  the  sun  except 
what  it  is,  and  has  been  from  the  beginning,  and  shall  be 
unto  the  end — the  Kingdom  promised  to  Abraham,  and 
confirmed  to  the  House  of  David. 

"No,  not  David's,  but  only  David's  fulfilled."  There- 
fore, truly  David's,  because  David's  fulfilled.  "No,  not 
David's,  but  only  David's  in  a  spiritual  sense."  There- 
fore truly  David's,  because  David's. in  a  spiritual  sense — 
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whatever  that  may  mean!  "No,  not  David's,  but  only 
David's  in  figure."  Figure  or  no  figure,  it  was  promised 
to  David,  and  David's  it  is.  The  Kingdom  of  God  pro- 
claimed by  Jesus  Christ  is  none  other  than  the  restoration 
of  the  Kingdom  of  David. 

Let  u^re^d  Isaiah,  liii :  "He  was  despised  and  re- 
jected of  rhen;  a  man  of  sorrows  and  acquainted  with 
grief:  ai§fas  one  from  whom  men  hide  their  face  he  was 
despised,  and  we  esteemed  him  not.  Surely  he  hath  borne 
our  griefs,  and  carried  our  sorrows:  yet  we  did  esteem 
him  stricken,  smitten  of  God,  and  afflicted.  But  he  was 
wounded  for  our  transgressions,  he  was  bruised  for  our 
iniquities:  the  chastisement  of  our  peace  was  upon  him; 
and  with  his  stripes  we  are  healed.  All  we  like  sheep 
have  gone  astray;  we  have  turned  every  one  to  his  own 
way;  and  the  Lord  hath  laid  on  him  the  iniquity  of  us  all. 
.  .  .  It  pleased  the  Lord  to  bruise  him;  he  hath  put  him 
to  grief:  when  thou  shalt  make  his  soul  an  offering  for 
sin,  he  shall  see  his  seed,  he  shall  prolong  his  days,  and 
the  pleasure  of  the  Lord  shall  prosper  in  his  hand.  He 
shall  see  of  the  travail  of  his  soul,  and  shall  be  satisfied." 

Understandest  thou  what  thou  readest?  Of  whom 
speaketh  the  prophet  this?  Not  of  himself  truly,  but  of 
another;  namely,  of  Israel  (the  Jews  are  right),  for  Israel 
is  the  Son  of  God — His  First-born  (Ex.  iv:  22). 

Hear  ye  then  the  Parable  of  the  Kingdom  of  God — 
God's  First-born  Son: 
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THE  PARABLE. 

He  was  conceived  by  the  Holy 
Ghost. 

He  was  born  of  a  Virgin. 

He  was  made  very  man. 

|  He  suffered  and  was  buried. 

In  the  fulness  of  time  He  rose 
again. 

And  ascended  into  Heaven. 
Whence  He  shall  come  again. 

AND  OF  THE  KINGDOM  THERE  SHALL  BE  NO  END. 

For  God  so  loved  the  world  that  He  gave  the  King- 
dom of  God  that  whosoever  believeth  in  HIM  should  not 
perish  but  have  everlasting  life. 

For  the  King  and  the  Kingdom  are  One. 


And  Jesus,  the  Christ,  preached  not  three  Kingdoms ! 


II.    IN  THE  NEW  TESTAMENT. 
§x. 

' 'Born  King  of  the  Jews' '  (Matt,  ii:  2)  and  come  to 
"restore  the  Kingdom  to  Israel"  in  God's  own  good  time 
and  season  (Acts  i:  6,  7),  Jesus,  the  Christ,  proclaimed 
the  Kingdom  as  nigh  at  hand.  We  have  only  to  observe 
carefully  how  it  developed  and  what  form  it  took  when  it 
re-appeared. 

And,  first  of  all,  we  ask  when  did  He  make  formal 
claim  to  the  Kingdom?    For  when  the  people  sought  to 


Promised— created  of  God. 


Egypt;  Plagues— Birthpangs. 

Human  kingdom— The  Divine 
was  alive  unto  God  all  through 
d^ath  "quickened  in  spirit." 

When  Christ,  the  King,  rose 
from  the  deaa. 

Eph.  i:3. 

Matt,  xxv  :31. 
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make  Him  King,  He  withdrew  Himself  because  His  hour 
was  not  yet  come.  When  that  time  should  come,  we 
might  naturally  expect  He  would  no  longer  hold  back,  but 
would  offer  Himself  to  the  people,  to  be  accepted  by  them 
as  their  lawful  King.  At  what  time,  and  under  what  cir- 
cumstances, did  this  happen? 

The< incident  is  familiar  enough,  though  the  full  sig- 
nificance of  it  as  contemplated  from  our  present  point  of 
view,  has  been  little  appreciated.  It  was  of  course  on  that 
Palm  Sunday  morning  when  He  rode  in  Triumphal  Entry 
into  the  Holy  City.  Observe  the  entire  change  in  the 
attitude  of  Jesus.  He  Who  before  had  withdrawn  Him- 
self, now  takes  the  initiative,  and  calmly  and  with  evident 
deliberation,  in  order  that  he  might  fulfil  the  prophecy 
that  waited  upon  Him  (Zech.  ix:  9),  sends  the  two  disci- 
ples on  before  to  loose  the  ass'  colt.  Seated  upon  the 
royal  beast,  He  makes  royal  procession  to  the  royal  city; 
and  the  multitudes  that  go  before  and  follow  after  join  in 
the  royal  acclaim :  "Hosanna  to  the  Son  of  David  :  bless- 
ed is  he  that  cometh  in  the  name  of  the  Lord;  Hosanna 
in  the  highest"  (Matt,  xxi:  9). 

Observe  that,  so  far  at  least  as  Jesus  was  concerned, 
the  "Triumphal  Entry"  ended  at  the  moment  "he  beheld 
the  city  and  wept  over  it," — ended  for  the  time,  to  be 
resumed  again,  as  wre  shall  see,  from  that  same  mountain 
top,  while  other  "hosts"  catch  up  the  strain  and  welcome 
Him  within  the  "Gates"  and  to  His  Father's  Throne. 

Jerusalem  knew  not  the  things  belonging  to  her 
peace ;  she  refused  to  accept  her  King,  and  five  days  after 
the  "authorities"  of  the  nation  accomplished  their  delib- 
erate purpose  of  putting  him  to  death.    (S.  John,  xi: 

47-53)- 

What  is  the  meaning  of  this  development?  They 
have  crucified  their  King  indeed ;  have  they  foiled  the  pur- 
pose of  God,  and  delivered  the  Kingdom  out  of  His 
hand  ? 
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Of  course  not.  This  again  has  happened  in  accord- 
ance with  the  Divine  plan  (Acts,  iv:  27,  28) ;  and  by  the 
sacrifice  of  Himself  upon  the  Cross  He,  Who  was  already 
heir  to  David's  throne,  has  but  extended  the  realm  of  His 
sovereignty  and  purchased  dominion  over  all  the  nations 
of  the  earth. 

And  they?  Rejecting  Him,  they  but  rejected  them- 
selves; the  "Children  of  the  Kingdom  (of  God)"  for- 
feited their  birthright;  the  Kingdom  was  taken  from 
them  and  given  to  others.  "He  came  to  his  own  (heri- 
tage) and  they  that  were  his  own  (people)  received  him 
not.  But  as  many  as  received  him  to  them  gave  he  the 
right  to  become  children  of  God" — "Children  of  the  King- 
dom of  God." 

Thus  did  Jesus  claim  the  Kingdom;  when  did  He 
proclaim  it?  This  also  is  recorded  for  us  and  the  inci- 
dent again  is  familiar,  though  it  acquires  a  new  signifi- 
cance viewed  in  its  proper  relation.  It  was  on  the  occa- 
sion of  His  meeting  with  His  disciples  on  the  Mount  in 
Galilee. 

Of  all  the  appearances  of  the  Risen  Lord,  this  is  in 
every  way  the  most  remarkable,  and  stands  out  towering 
above  the  rest  as  that  mountains'  top  towered  above  the 
lower  levels  of  the  plain.  It  was  an  appointed  meeting 
(Matt,  xxviii:  16),  announced  long  beforehand,  even  by 
the  Lord  Himself  before  His  death  (Matt,  xxvi:  32), 
and  by  the  Angels  on  the  day  of  His  Resurrection  (Matt, 
xxviii:  7;  Mark,  xvi:  7).  We  can  readily  imagine  how 
the  word  would  be  rapidly  passed  from  one  to  another, 
until  in  brief  space  all  the  faithful  were  fully  advised  of 
the  appointed  meeting;  how  it  would  be  much  in  their 
thought  and  an  ever  present  topic  of  conversation;  how 
impatiently  they  waited  for,  and  how  eagerly  they  antici- 
pated the  day;  and  how,  as  the  time  drew  near,  from 
towns  and  villages  round  about,  and  even  far  away,  those 
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who  had  learned  to  trust  Him  in  life,  and  had  remained 
faithful  unto  Him  through  Death — above  five  hundred 
brethren — began  to  assemble  unto  the  appointed  tryst. 
There  seems  to  be  no  reason  to  doubt  that  this  is  the  ap- 
pearance referred  to  by  St.  Paul  in  I.  Cor.  xv:  6;  and  the 
place  itself  was,  not  unlikely,  the  same  well-known  place 
in  which  had  previously  been  delivered  what  may  be  fitly 
termed  the  King's  Inaugural  Address — the  Sermon  on 
the  Mount. 

The  hour  come,  the  people  gathered  long  before,  and, 
all  excitement,  waiting,  watching  for  the  Lord,  at  last 
His  Form  is  seen  to  approach — perhaps  descending  from 
the  mountain  top  as  when  He  met  them  before  (Luke,  vi: 
12,  17).  He  stands  before  them!  Every  voice  is  hushed, 
and  every  eye  and  ear  intent  to  miss  no  word  or  move. 
His  hand  is  raised !  And,  measuring  every  word  and 
making  solemn  pause  between  each  mighty  utterance,  in 
tones  that  thrill  through  every  soul,  He  speaks ! 

All  authority  hath  been  given  unto  me  in  heaven  and 
on  earth. 

Go  ye  therefore  and  make  disciples  of  all  the  nations^ 
baptizing  them  into  the  name  of  the  Father,  and  of  the 
Son,  and  of  the  Holy  Ghost:  teaching  them  to  observe 
all  things  whatsoever  I  commanded  you: 

And  lo,  I  am  with  you  alway,  even  unto  the  end  of 
the  world. 


And  the  curtain  falls  upon  the  scene.  And  we  are 
glad ;  for  thus  stands  out  alone,  distinct,  sublime — as  the 
act  itself — this  fact, 
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Verily  the  Kingdom  of  God — of  God  the  Father,  God 
the  Son,  and  God  the  Holy  Ghost ;  as  plainly  intimated  in 
the  Universal  Authority,  the  Universal  Dominion,  the 
Universal  Presence  of  Jesus,  the  Christ. 

And  here  one  seems  forced  to  pause,  as  by  the  inter- 
ruption of  some  bright,  ingenious  mind,  who  cries  out  in 
all  the  excitement  of  a  new  discovery:  "Why,  then  the 
Kingdom  of  God  is  not  other  than  the  Church  of  Christ! 
For  everybody  knows  that  Baptism  is  the  door  of  en- 
trance to  the  Church;  and  here  the  King  is  seen  to  make 
it  the  appointed  entrance  to  His  Kingdom.  Things  which 
are  thus  exactly  identical  must  be  one  and  the  self-same 
thing — clear  as  any  axiom  of  Euclid." 

"Certainly.  Baptism  pertains  to  the  Kingdom  as 
such,  pure  and  simple.  If  it  belongs  to  the  Church  we 
have  taken  it  for  granted.  For  Christ  did  not  preach 
Church  as  such,  nor  institute  anything  as  pertaining  there- 
to. But,  sir,  you  have  interrupted  the  course  of  our 
argument,  which  is  not  at  all  concerned  here  with  the 
Church  of  Christ,  but  simply  seeks  to  trace  the  develop- 
ment of  the  Kingdom  of  God,  and  observe  the  form  it 
takes  when  it  appears,  restored  by  Jesus  Christ.  So  let 
us  proceed." 

Thus  the  King  proclaimed  His  Kingdom — not  yet 
actually  begun.  A  few  days  later  He  resumed  His  Royal 
Procession  where  it  paused  upon  the  Mount  of  Olives, 
and  Angel  hosts  attending  now — going  before  and  fol- 
lowing after — hail  Him  with  the  Royal  acclaim:  "Lift 
up  your  heads,  O  ye  gates ;  and  be  ye  lift  up,  ye  everlast- 
ing doors :  and  the  King  of  Glory  shall  come  in."  Thus 
the  King,  "strong  and  mighty,"  "mighty  in  battle"  with 
Satan,  and  fresh  from  His  victory  over  him  upon  the 
Cross,  sweeps  up  the  Hill  of  God,  Heavenly  Zion,  to  the 
Gates  of  the  New  Jerusalem,  to  the  Temple  Palace,  to 
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His  Throne  in  the  Holy  of  Holies,  at  the  right  hand  of 
God. 

Twelve  days  later,  according  to  His  promise  (Luke, 
xxiv:  49;  Acts,  1:  4),  He  sends  the  Holy  Ghost  (Acts, 
ii)  to  the  indwelling  of  His  disciples,  by  Whose  presence 
and  power  they  were  knit  together  into  one  mystical 
Communion  and  Fellowship — and  the  Son  of  Man  was 
come  in  His  Kingdom — the  actual  administration  was  be- 
gun. (Matt,  xvi :  28;  which  surely  refers  to  this  event — 
the  beginning  of  His  Kingdom — and  not  to  the  Transfig- 
uration, as  generally  understood.  He  went  away  in  order 
to  come  in  His  Kingdom). 


"There  now,  I  told  you  so,"  strikes  in  again  our  for- 
mer interlocutor,  "for  everybody  knows  the  Holy  Ghost 
was  poured  out  upon  the  Church — breathed  into  its  life- 
less body,  and  it  became  a  Living  Soul,  namely,  the  Living 
Body  of  Christ;  and  here  we  see  the  Spirit  came  to  ad- 
minister the  Kingdom.  Therefore  again,  as  I  said  before, 
things  which  are  thus  exactly  identical  must  be  one  and 
the  self-same  thing.    Q.  E.  D." 

"Well,  my  dear  fellow,  /  have  but  to  repeat  what  I 
said  before.  All  this  is  only  interrupting  the  business  in 
hand,  which  is  simply  to  observe  carefully  the  restoration 
of  the  Kingdom  in  the  world." 

,  §xi- 

Thus  the  Kingdom  was  restored  "when  the  Day  o£ 
Pentecost  was  fully  come,"  and  the  Son  of  David  began 
to  reign  on  David's  Throne. 

We  have  now  to  inquire  into  the  nature  of  the  King- 
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dom  thus  set  up.  For  that  the  Kingdom,  though  still  the 
same  in  identity,  was  nevertheless  vastly  different  in 
scope  and  power  we  know  (Matt,  v:  17).  It  was  the 
' 'fulfilment' '  of  the  Kidgdom  of  David;  in  such  wise,  that 
David's  Kingdom  was  but  a  dim  foreshadowing  of  its 
blessedness.  It  was  David's  Kingdom  risen  from  the 
dead ;  and  thus  changed,  transfigured,  glorified.  It  was, 
in  short,  a  spiritual  Kingdom.  What  then  were  its  char- 
acteristics ? 

Now,  here  again,  we  might  proceed,  by  abstract  rea- 
soning and  logical  process,  to  evolve  from  our  own  inner 
consciousness  such  an  ideal  as  would  in  our  estimation 
satisfy  the  requirement  of  the  case.  Only  the  chances 
are  more  th^n  ten  thousand  to  one  that,  here  again,  we 
should  find  our  ways  are  not  God's  ways,  nor  are  our 
thoughts  God's  thoughts.  And  so  we  give  over  this  pre- 
sumption and  simply  look  as  before  to  see  what  are  the 
actual  facts  of  the  case.  What  then  were  the  main  feat- 
ures of  David's  Kingdom,  and  how  were  they  changed, 
fulfilled,  by  David's  Son? 

( 1 ) .  First  of  all,  in  natural  order,  is  the  door  of  en- 
trance, so  to  speak,  the  means  by  which  admission  was 
had  to  the  Kingdom.  And  here  it  is  to  be  observed  that 
while  every  Jew  was  by  birth  predestined  to  the  Kingdom 
of  God,  only  those  were  actually  received  and  sealed  who 
submitted  to  the  Rite  of  Circumcision  (Gen.  xvii:  9-14). 

In  place  of  Circumcision  Jesus  substituted,  as  we 
have  seen,  the  Rite  of  Baptism.  It  may  seem  wrong,  in- 
deed, and  narrow  of  Him,  to  be  such  a  formalist — "mere 
empty  sign  that  cannot  possibly  do  anybody  any  good !" 
—but  still  we  have  made  up  our  minds,  come  what  may, 
to  look  only  to  the  facts ;  and  the  actual  fact  in  this  case  is, 
that  Jesus  appointed  the  Rite  of  Baptism  to  be  the  door 
of  entrance  to  His  Kingdom,  to  take  the  place  of  Circum- 
cision (Col.  ii  :  11,  12).    So  that,  though  every  man  born 
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into  the  world  is  predestined  by  God  unto  the  Kingdom, 
yet,  as  a  matter  of  fact,  only  those  who  are  baptized  are 
received  and  sealed  therein.  All  others  are- "cut  off  from 
His  people,"  "having  broken  His  Covenant." 

(T^)-  Upon  entering  the  Kingdom  of  David  another 
feature  to  present  itself  is  the  Code  of  Law  imposed  upon 
afPto  govern  their  conduct  therein. 

Corresponding  to  this,  in  accordance  with  the  prom- 
ises beforehand  (Joel,  n  128;  Jer.  xxxi:  33),  we  have  the 
Gift  of  the  Holy  Spirit  of  God — He  Who  came  down 
from  Heaven  on  the  Day  of  Pentecost  to  take  up  His 
abode  in — to  constitute — the  Kingdom,  and  thus  to  in- 
dwell every  member  thereof  (Cf.  Acts,  ii :  38).  The  Holy 
Spirit  not  only  reveals  to  us  the  Will  of  God,  but  is  our 
Strengthener  to  fulfil  His  Will. 

(3)  .  Another  striking  feature  of  David's  Kingdom 
of  old  is  the  Sacrificial  System  of  Worship.  This  whole 
System,  spread  out  wide  and  thus  applied  to  every  need, 
was  but  the  extension  of  the  Paschal  Rite,  around  which 
all  other  rites  revolved,  and  in  which  they  all  concen- 
trated;— which  in  itself  included  all,  accomplishing  full 
covenant  relationship  with  God. 

To  succeed  the  Passover,  and  to  "fulfil"  it  in  the 
Kingdom  of  God — and  so,  in  accordance  with  what  has 
just  been  said — to  fulfil  the  whole  Sacrificial  System  of 
the  Jews,  Jesus,  the  same  night  in  which  He  was  betrayed, 
took  Bread  and  blessed  and  brake;  and  likewise,  after 
Supper,  He  took  and  blessed  the  Cup.  And  thus, — it  may 
seem  very  strange,  so  unlike  what  we  had  done! — as  a 
matter  of  fact,  the  Holy  Communion  is  that  Rite  of  the 
Kingdom  ot  God — which  spiritually  fulfils  the  Sacrificial 
System  of  the  Kingdom  of  David. 

(4)  .  Lastly — yet  most  important,  as  ministering  the 
other  three — there  was  the  Priesthood  of  the  Davidic 
Kingdom  of  old. 
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To  this  there  succeeded  in  fulfilment  thereof  the 
Christian  Ministry  "called  of  God  as  Aaron  was/'  "min- 
isters not  of  the  letter" — i.  e.,  the  Law — "but  of  the  Spir- 
it"— i.  e.,  the  Holy  Spirit ;  "ministers  of  Christ" — i.  e.,  the 
King — "and  stewards  of  the  mysteries  of  God" — i.  e.,  of 
the  Kingdom  of  God,  the  Gospel. 

Breaks  in  once  more  the  irrepressible  :  "There,  now  ! 
Just  what  I  have  been  saying  all  along!  The  Kingdom  of 
God  is  not  other  than  the  Church  of  Christ.  For  every- 
body knows  that  these  same  features  of  the  Kingdom 
are  the  very  features  of  the  Church  Herself.  And  there- 
fore, for  the  third  time,  things  which  are  thus  exactly 
identical  must  be  one  and  the  self-same  thing." 

"Look  here,  sir!  This  is  simply  intolerable.  And, 
anyway,  what  is  it  all  about?  Who  ever  said  the  King- 
dom of  God  is  not  the  Church  of  Jesus  Christ  ?  You 
must  have  been  dreaming  to  imagine  such  a  thing!  for 
surely  no  one  reading  Holy  Scripture  with  open  eyes 
could  ever  possibly  deny  that  fact !  It  would  be  absurd, 
preposterous,  utterly  inconceivable!  Of  course  the  two 
are  identical.  Is  not  the  Church  the  Body  of  Christ  (Eph. 
i :  23 ;  etc.)  ?  Is  not  the  Church  the  Bride  of  Christ  (Eph. 
v:  25-32)  ?  Has  Christ  a  second  Body  in  the  world?.  Or 
has  He  a  second  Love?  Is  not  a  king  and  his  kingdom 
one  body?  Is  not  this  King  and  His  Kingdom  one  Body 
through  the  one  Spirit?  Is  not  a  king  married  to  his 
kingdom,  so  that  they  twain  are  one  ?  Is  not  this  King 
married  to  His  Kingdom — or,  strictly,  espoused  to  His 
Kingdom,  the  actual  marriage  to  take  place  when  the 
Bride  shall  have  been  prepared  (Ep.  v :  27.  Cf.  also  Matt, 
xxii:  1-14,  etc.  So  God  the  King  was  married  to  His 
Kingdom  of  old,  Jer.  iii:  6-9)  Does  not  the  Church  of 
Christ  mean  the  Church  of  the  King  ?  Does  not  the 
Bride  of  Christ  mean  the  Bride  ot  the  King?  Thus 
clearly  indicating  that  Church  and  Bride  alike  but  rep- 
resent the  Kingdom  of  the  King.    Of  course  the  Church 
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and  the  Kingdom  are  identical,  one  and  the  self-same 
thing,  always  and  everywhere.  And  once  more  you 
must  have  been  dreaming," 

Somebody  has  been  caught  napping! 

v)  • 

§xii. 

One  and  the  self-same  identical  thing.  Not,  of 
course,  one  and  the  same  identical  idea.  Certainly  the 
ideas  are  different,  but  the  things  are  not ;  or,  rather,  one 
should  say  the  two  words  but  indicate  the  same  thing  only 
with  different  reference,  as  from  different  points  of  view. 
An  exactly  analogous  example  will  illustrate  the  case  and 
make  it  plain.  Evidently  "the  American  Nation"  and 
"the  American  People"  are  one  and  the  same  thing — the 
nation  being  composed  of  the  people.  Yet  the  idea  "na- 
tion" and  the  idea  "people"  are  not  the  same.  The  word 
nation  has  a  greater  fulness — intent,  as  logicians  say — of 
meaning  than  the  word  people ;  for  a  nation  is  a  people 
and  something  more, — -viz.,  a  superadded  constitution. 
So  the  Kingdom— i.  e.,  the  term  Kingdom — means  more 
than  the  term  Church.  For  this  word  Church  happens  to 
be  simply  the  translation  of  a  Greek  word  (ecclesia), 
which  in  its  turn  was  the  translation  of  a  Hebrew  word 
(kahal)  meaning  Congregation  or  People.  And  thus  the 
term  Kingdom  is  equal  to  the  term  Church,  plus  the  added 
notion  of  (the  appropriate)  organization.  But  inasmuch 
as  the  thing  Church  does  not  exist,  and  cannot  exist, 
without  this  organization  (no  one  being  a  member  of  the 
Congregation  until  he  has  been  baptized,  i.  e.,  "organized" 
into  it)  ; — inasmuch  as  the  Church  does  not  exist  without 
the  "Kingdom"  organization,  it  is  perfectly  plain,  that  the 
two  things  are  absolutely  and  essentially  one.    As  the 
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Kingdom  of  Israel  and  the  People  of  Israel  were  one  and 
the  same  thing,  so  the  Kingdom  of  God  and  the  Church 
of  God  are  one  and  the  same-  thing. 

Moreover,  attention  to  the  distinction  of  ideas  will 
account  for  the  use  of  the  terms  in  the  New  Testament. 
It  is  entirely  natural  and  easy  to  be  understood.  Our 
blessed  Lord  spake  of  the  Church  from  the  Kingdom 
point  of  view.  He  came  to  establish  it  as  a  Kingdom. 
He  contemplated  it  on  the  side  of  its  organization  and 
constitution.  He  had  to  do  with  the  Church  before  it 
existed,  and  looked  therefore  more  particularly  to  its  cre- 
ation, and  the  process  thereof  unto  the  systematic  whole 
which  should  minister  the  grace  of  God.  All  which  per- 
tains to  the  Kingdom  aspect  of  the  Church.  So  a  general 
forming  an  army  will  regard  it  from  the  standpoint  of 
the  organization,  looking  to  its  adaptability  to,  and  ca- 
pacity for,  the  work  it  is  intended  to  accomplish. 

On  the  other  hand,  the  Disciples  spake  of  the  King- 
dom from  the  Church  point  of  view.  They  inherited  it 
already  established,  a  Congregation  "called  out."  .They 
contemplated  it  on  the  side  of  outward  aspect  and  form. 
They  had  to  do  with  the  Kingdom  as  it  actually  existed, 
and  looked  therefore  more  particularly  to  its  external 
conditions  and  environment,  and  the  actual  circumstances 
and  experiences  which  gathered  round  its  course.  All 
which  pertains  to  the  Church  aspect  of  the  Kingdom.  So 
a  general,  his  army  formed  and  in  the  field,  must  turn  to 
the  consideration  of  the  actual  affairs  of  war  itself  and 
the  conduct  of  the  army  as  it  is,  and  is  affected  by,  the 
interaction  of  the  fray. 

Further,  the  Congregation  or  Church  idea  is  that  one 
which  admits  of  distributed  application.  It  is  what  gram- 
marians call  a  Collective  Noun — that  which  it  designates 
being  made  up  of  a  collection.    Now  a  collection  may 
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always  be  distributed  into  smaller  collections  and  these 
again  into  still  smaller  collections,  etc.  The  Collective 
Noun  being  equally  applicable  to  each  smaller  collection 
in  diminishing  series.  Thus  the  Christian  Universal  Con- 
gregation is  made  up  of  smaller  Christian  Congregations, 
and  these  again  of  still  smaller  Congregations,  and  so  on ; 
where  thd  term  Congregation  is  as  applicable  to  the  small- 
er as  to  the  larger,  and  even  to  the  Universal.  Or,  sub- 
stituting terms  which  are  exactly  synonymous,  we  have 
The  Catholic  Church  comprises  smaller  Churches,  (e.g., 
Provincial),  and  these  again  .smaller  Churches,  (e.  g., 
Diocesan),  and  these  again  smaller  Churches,  even  to 
"the  church  in  thy  house"  (Philem.  2). 

(Of  course  there  is  not  contemplated  here,  nor  is 
there  the  least  justification  for,  in  this  distributive  quality 
of  the  word  Church,  those  organic  divisions  of  the  Chris- 
tian Church  which  form  separate  and  independent  com- 
munions. These  are  functional  derangements  of  the  or- 
ganziation  of  the  Kingdom,  and  constitute  the  problem 
of  Church  Unity). 

On  the  other  hand,  the  Kingdom  is  essentially  one 
and  indivisible.  Division  thereof  means  secession,  rebel- 
lion, constitutional  disruption.  There  are  not  many 
Kingdoms  of  God,  but  only  one;  while  there  may  be  as 
many  Churches  of  God  as  there  are  separate  collections  of 
Christians,  even  to  the  individual  parish  Congregation  or 
Church. 

Now  we  are  in  position  to  understand  fully  the  oc- 
currence of  the  two  terms,  Kingdom  and  Church,  in  the 
New  Testament  (as  of  Kingdom  and  Congregation  m 
the  Old)  :  and  why  it  is  the  aspect  of  the  Kingdom  which 
is  prominent  in  the  "Gospels,"  while  the  term  Church  oc- 
curs more  frequently  in  the  other  Scriptures.  It  is  not  that 
the  Catholic  Church  (the  thing)  was  understood  to  be 
other  than  the  Kingdom,  but  because  the  term  Church 
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was  by  nature  adapted  to  the  circumstances  and  purposes 
of  these  latter. 

And,  inasmuch  as  there  will  always  be  need  for  these 
special  and  local  references,  it  will  always  be  necessary  to 
retain  the  word  Church.  At  the  same  time,  (since,  when 
speaking  of  the  Holy  Catholic  Church  with  reference  to 
its  organic  constitution  and  inherent  office  and  spiritual 
functions,  we  are  contemplating  the  Kingdom,)  it  will  be 
abundantly  needful  to  retain  the  term  Kingdom  as  well. 
And  the  use  of  the  two  terms  side  by  side  need  cause  no 
confusion  of  idea,  but  should  be  a  help  to  us  in  expressing 
our  meaning.  Christ  used  both  terms  (once  in  conjunc- 
tion— Matt,  xvi:  18,  19 — evidently  implying  identity  of 
things,  though  not  of  ideas)  and  the  Apostles  likewise 
used  both  terms,  as  we  have  seen;  and  the  two  will  con- 
tinue side  by  side  on  down  to  the  end. 


But  are  we  to  understand  that  the  Kingdom  of  God 
has  always  and  everywhere  in  Scripture,  one  and  the  same 
meaning,  and  that  meaning  always  and  everywhere  the 
Church?  Certainly;  nothing  else.  The  Kingdom  means 
only  one  thing.  God  only  promised  one  Kingdom  to  Ab- 
raham. He  only  sware  to  continue  one  Kingdom  to  Da- 
vid. When  John  the  Baptist  came  preaching  in  the  wil- 
derness he  only  announced  one  Kingdom  at  hand.  Jesus 
Himself  preached,  and  sent  others  to  preach,  but  one 
Kingdom.  He  proclaimed  but  one  Kingdom.  He  is  King 
to  but  one  Kingdom.  That  Kingdom  is  Universal — in- 
cludes all  the  nations — there  is  no  room  for  any  other  to 
exist  upon  earth.  And  that  Kingdom  is,  always  and 
everywhere,  the  Church. 

But  how,  then,  are  we  to  reduce  all  the  varied  uses 
of  the  term  to  such  unity  of  interpretation  ?  According  to 
the  following  canons: — 

\ 
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( 1 )  .    There  is  but  one  Kingdom  of  God. 

(2)  .  Being  an  exceedingly  comprehensive  thing,  the 
term  may  have  many  present  references,  according  to  the 
aspect  from  which  the  thing  is  regarded. 

(3)  .  Being  a  progressive  thing,  destined  under  God 
to  future  perfection,  the  term  is  also  used  wtih  reference 
to  its  future  and  ideal  condition. 

(4)  .    The  term  is  often  used  in  figure. 

Only  this  last  Canon  calls  for  special  remark.  Fig- 
ures of  speech  are  not  only  perfectly  legitimate— being  so 
highly  graphic  and  expressive — but  are  also  absolutely 
necessary,  owing  to  the  imperfections  and  limitations  of 
language.  In  fact,  deprive  language  of  figures  and  it 
would  dwindle  to  nothing  and  we  should  be  mute. 

Thus  when  our  Lord  said,  "The  kingdom  of  God  is 
within  you/'  (if  that  is  what  He  said,  Luke,  xvii:  21), 
He  was  using  a  figure  of  speech.  Clearly.  For  a  King- 
dom implies  both  a  King  and  His  subjects;  and  the  sub- 
jects of  the  Kingdom  being  all  who  are  baptized,  to  in- 
terpret those- words  without  figure,  would  mean,  that  each 
member  of  the  Kingdom  had  within  him  the  King  and 
all  the  other  subjects  of  the  Kingdom.  We  are  wont  to 
consider  it  impossible  for  a  man  to  swallow  himself;  but 
that  would  be  child's  play  to  the  case  in  hand.  For  here 
we  should  have  to  understand  that  he  had  swallowed 
himself  many  times  over,  having  swallowed  all  other 
Christians,  who,  on  their  part,  had  already  similarly  ap- 
propriated him ! 

Our  Lord's  meaning  is  perfectly  definite  and  clear, 
viz.,  we  are  not  to  "observe"  merely  the  externals  of  the 
Kingdom,  "Lo  here,"  "Lo  there";  we  are  to  look  more 
to  the  internal  influence  and  operation  of  the  Kingdom 
on  the  heart  and  life.  Mere  external  position  within  the 
Kingdom,  without  yielding  to  the  internal  power — the 
(Holy)  Spirit  of  the  Kingdom — would  avail  nothing,  but 
rather  add  to  one's  condemnation.     Our  Lord  did  not 


In  the  World 


57 


mean,  The  Kingdom  is  within  you ;  but  rather,  the  power 
(i.  e.,  Holy  Spirit)  of  the  Kingdom  is  within  you. 

An  illustration  will  make  this  clear.  A  man  born 
in  Canada  comes  oyer  and  becomes  a  citizen  of  the  Uni- 
ted States.  He  is  in  the  United  States.  But  suppose, 
further,  instead  of  yielding  to  the  "spirit"  of  this  country, 
accepting  its  principles  and  abiding  by  its  laws,  he  lives  in 
contravention  of  every  statute  on  the  books.  Will  his  ex- 
ternal position  avail  him  much?  Not  a  bit.  He  is  in  the 
United  States;  but  what  he  lacks  is  (the  principles  of) 
the  United  States  in  him.  Just  so,  a  man  must  needs  be 
in  the  Kingdom,  and  also  (figuratively)  have  the  King- 
dom in  him.  The  two  ideas  are  complementary  and 
neither  can  avail  in  actual  life  without  the  concurrence  of 
the  other.  Or,  more  properly,  the  being  in  the  Kingdom 
is  essential,  but  only  in  order  to  having  the  power  (Spir- 
it) of  the  Kingdom  in  us.  As  the  entering  of  any  sphere 
is  an  absolute  prerequisite  to  enjoying  the  blessings  there- 
•  in,  while  the  blessings  themselves  are  the  real  desiderata. 

So  again  when  our  blessed  Lord  said  to  Nicodemus, 
"Except  a  man  be  born  anew  he  cannot  see  the  kingdom 
of  God,"  He  was  not  thinking  and  speaking  of  the  King- 
dom from  the  Church,  i.  e.,  Congregation,  side;  (for  any 
one  with  eyes  to  see  can  see  the  Congregation  without 
being  born  anew— as  those  did  who  were  merely  specta- 
tors of  that  first  baptism  at  Pentecost)  ;  but  He  was 
speaking  figuratively,  and  referring  again  to  the  power 
(Spirit)  of  the  Kingdom.  Without  a  new  birth,  viz., 
of  the  Spirit,  it  is  utterly  impossible  for  a  man  to  under- 
stand and  appreciate  the  Kingdom.  And  from  what  has 
been  said  above  we  can  readily  ' '  see  ' '  why  our  blessed 
Lord  should  lay  such  stress  upon  the  internal  power  and 
life  of  the  Kingdom; — the  outward  form  exists  only  for 
the  sake  of  the  internal  Spirit — as  the  shell  for  the  kernel 
within  (II.  Cor.  iv:  7). 

Similarly,  when  St.  Paul  says  (Rom.  xiv:  17),  "The 
kingdom  of  God  is  not  eating  and  drinking,  but  right- 
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eousness  and  peace  and  joy  in  the  Holy  Ghost,"  he  was 
speaking  purely  in  figure.  For  manifestly  the  Kingdom 
oiLGod  includes  the  King  and  His  subjects;  and  St.  Paul 
surely  could  not  have  meant  to  say,  th&t  these  were  noth- 
ing but  abstract  ideas  or  mere  personal  attributes.  He 
means,  and  can  possibly  mean  nothing  else  than,  the 
Kingdom  of  God  ''makes  for  righteousness,"  etc. 


But  always  and  everywhere  the  Kingdom  of  God 
means,  and  can  possibly  mean  nothing  else  than  the  King 
and  His  subjects>  (Matt,  xxviii:  19),  knit  together  in  one 
mystical  communion  and  fellowship — that  is  to  say,  or- 
ganic Church  or  Congregation — by  the  indwelling  pres- 
ence and  operation  of  the  Holy  Ghost.  And  thus  knit  to- 
gether and  thus  constituted,  forming  one  Body,  living, 
life-giving^  energizing  to  the  salvation  of  the  world. 


The  Kingdom  of  God. 


PART  III. 

The  Gospel  According  to  Jesus  Christ. 

§xiii. 

As  has  been  said,  "The  Gospel  according  to  Jesus 
Christ,"  is  an  altogether  different  thing  from  what  is 
meant  or  generally  understood  by  "The  Gospel  according 
to  St.  Matthew/'  etc.  These  are  but  records  of  the  life 
and  teachings  of  the  King.  The,  "Gospel  according  to 
Jesus  Christ"  is  "The  good  news  of  the  Kingdom  of  God." 
This  Kingdom  (the  thing)  is  absolutely  identical  with 
the  Church.  It  will  therefore  be  of  advantage  to  inter- 
change terms,  lest  (as  has  so  largely  happened)  we  make 
a  distinction  between  the  things  because  of  distinct  use  of 
the  terms. 

Matt,  iii :  i,  2.  "In  those  days  cometh  John  the  Bap- 
tist, preaching  in  the  wilderness  of  Judaea,  saying,  Repent 
ye ;  for  the  Church  of  Christ  is  at  hand." 

Matt,  iv :  17.  "From  that  time  began  Jesus  to  preach, 
and  to  say,  Repent  ye;  for  the  Church  of  Christ  is  at 
hand." 

Matt,  iv :  23.   "Jesus  went  about  in  all  Galilee,  teach- 
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ing  in  their  synagogues,  and  preaching  the  good  news  of 
the  Church."    (His  First  Missionary  Journey), 

Matt,  ix:  35^  "And  Jesus  went  about  all  the  cities 
and  villages,  teaching  in  their  synagogues,  and  preaching 
the  good  news  of  the  Church."  (His  Second  Missionary 
Journey). 

Luke,  viii:  1.  "And  it  came  to  pass  soon  afterwards 
that  He  went  about  through  cities  and  villages,  preaching 
and  bringing  the  good  tidings  of  the  Church  of  Christ." 
(Third  (?)  Missionary  Journey). 

Matt,  x:  5-7.  "These  twelve  Jesus  sent  forth,  and 
charged  them,  saying,  ...  As  ye  go,  preach,  saying,  The 
Church  of  Christ  is  at  hand." 

Luke,  x:  1-12.  "Now  after  these  things  the  Lord 
appointed  seventy  others,  and  sent  them  two  and  two  be- 
fore his  face  into  every  city  and  place,  whither  he  himself 
was  about  to  come.  And  he  said  unto  them,  .  .  .  and  say 
unto  them,  The  Church  of  Christ  is  come  nigh  unto  you." 

Acts,  i :  3.  "He  also  shewed  himself  alive  after  his 
passion  by  many  infallible  proofs,  appearing  unto  them 
by  the  space  of  forty  days,  and  speaking  the  things  con- 
cerning the  Church  of  Christ." 

And  so  on.  Turn  to  §§i,  ii  and  iii,  and  read,  mak- 
ing the  proper  substitution — or  to  the  New  Testament 
itself.  It  will  amply  repay  for  the  trouble;  so  much  de- 
pends upon  the  vividness  of  the  impression. 


We  hear  much  in  these  days  about  "the  Simple  Gos- 
pel of  Christ."  We  are  now  in  position  to  see  what  it  is 
— this  simple  Gospel  of  Christ.  It  is  "simply"  the  Church. 
That  is  the  Gospel  which  Jesus  preached — the  truth  as  it 
is  in  Jesus,  the  whole  Gospel,  the  only  Gospel — viz.,  the 
Church  of  Jesus  Christ  among  men,  fraught  with  all  the 
blessings  of  God. 

0 
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"Back  to  Christ/'  "Back  to  Christ," — this  is  another 
of  the  shibboleths  of  these  latter  days — inspired  by  in- 
tense conviction  that  something  is  radically  wrong  with 
our  "Gosper'  preaching.  And  what  have  they  done,  these 
"preachers  of  the  Gospel,"  in  their  efforts  to  get  back  to 
Christ,  to  the  Gospel  He  preached?  They  have  set  to 
work  in  all  the  ardour  of  a  rejuvenated  and  regenerated 
faith  to  preach  ' 'sermons  for  the  times,"  political  sermons, 
sociological  sermons,  etc., — indicative  of  civic  and  social 
righteousness,  having  their  beginning  and  end  in  "Law." 
But  St.  Paul  says  we  are  ministers  (and  so  preachers) 
"not  of  the  letter" — i.  e.,  Law — "but  of  the  spirit" — i.  e., 
Holy  Spirit,  as  the  context  clearly  shows  (II.  Cor.  iii: 
6-9).  Thus  they  have  gotten  "back  to  Christ"  with  a  ven- 
geance, having,  in  very  deed,  turned  their  back  to  Christ 
and  faced  straight  for  the  Law. 

Is  it  not  a  fact  that  we  all  know,  as  it  is,  far  more 
law  and  duty  than  we  fulfil  ?  And  because  of  law  men 
"die."  Is  it  then  the  business  of  the  preacher  of  the  Gos- 
pel to  add  to  this  burden  of  law  and  condemnation  of 
death,  by  pointing  out  this  more  which  we  do,  which  we 
ought  to  leave  undone,  and  this  more  which  we  leave  un- 
done which  we  ought  to  do  ?  Is  it  the  business  of  the 
preacher  of  the  Gospel  to  go  to  the  poor  man  who  has 
broken  every  command  of  the  decalogue  and  say  to  him, 
"My  dear  fellow,  I  have  come  to  tell  you  you  have  done 
wrong"  ?  As  a  matter  of  fact,  does  he  not  know  it  well 
enough  ?  Is  it  not  rather  the  business  of  the  preacher  of 
the  Gospel  to  go  to  such  an  one  and  say,  "My  dear  fel- 
low, you  have  done  wrong,  and  you  know  it  as  well  as  I 
do.  Now  I  am  come  with  good  news.  You  have  done 
wrong  because  you  are  weak  and  temptation  is  too  strong 
for  you;  but  there  is  a  Way  by  means  of  which  you  can 
obtain  both  the  will  and  the  power  to  overcome  all  these 
temptations,  viz.,  through  the  Church  of  Jesus  Christ. 
The  Church  is  here  among  men.  It  is  the  dispensation 
of  the  Spirit,  Who  is  the  very  Power  of  God.    And  I  am 
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a  minister  of  the  Spirit,  sent — not  to  enlighten  your  ig- 
norance and  add  to  your  sentence  of  death,  but  sent — to 
minister  to  you  of  this  very  Grace  and  Power  of  God — 
through  the  offices  of  the  Church." 

No,  not  "the  Church."  "Less  of  the  Church  and 
more  of  Christ," — another  of  our  modern  shibboleths. 
But  where  is  Christ?  In  His  Church.  Where  is  the 
King,  but  in  His  Kingdom? — Not  outside,  but  in  His 
Kingdom.  To  come  to  the  Church  then  is  to  come  to 
Christ;  it  is  the  only  way  to  come  to  Christ.  And  to 
preach  Church  is  to  preach  Christ  and  the  only  possible 
zvay  to  preach  Christ.  He  Himself  preached  not  Himself. 
He  preached  the  Kingdom  of  God,  the  Church,  and 
preached  Himself  only  in  relation  thereto — its  King  and 
its  Head. 

And  what  is  this  preaching  "Christ"  apart  from  the 
Church  but  the  preaching  of  a  Head  apart  from  its  Body? 
And  so  the  Gospel  of  Jesus  Christ,  with  the  Church  left 
out,  is  a  trunkless  Gospel — a  mere  Head  without  any 
Body,  a  lifeless,  impotent,  dead  thing  (see  Frontispieces). 
And  it  is  not  too  much,  but  is  only  the  plain  truth,  to 
say,  that  Jesus  Christ  is  absolutely  nothing  to  us  apart 
from  His  Church ; — only  a  Name,  like  that  of  some  ficti- 
tious character  of  romance — a  theme  for  fine  writing  and 
eloquent  discourse,  exciting  much  sentiment,  even  inspir- 
ing to  action ;  but  having  only  the  merest  empty  form  of 
godliness,  without  the  least  little  shred  of  the  Power 
thereof,  which  is  the  Holy  Spirit  in  and  through  the 
Church. 

Hear  their  own  declaration,  "We  must  stop  preach- 
ing Creed  and  preach  a  living  Christ."  But  what  sort  of 
"living  Christ"  is  this?  Not  the  Christ  Who  "shall  come 
again  to  judge  the  quick  and  the  dead,"  for  this  is  Creed. 
Not  the  Christ  Who  "ascended  into  Heaven,  and  sitteth 
on  the  right  hand  of  God,"  for  this  is  Creed.  Not  the 
Christ  Who  "rose  again  from  the  dead,"  for  this  is  Creed. 
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Not  the  Christ  Who  "suffered  unto  Pontius  Pilate,  was 
crucified,  dead,  and  buried/'  for  this  is  Creed.  Not  the 
Christ  Who  "was  conceived  by  the  Holy  Ghost,  born  of 
the  Virgin  Mary,"  for  this  is  Creed.  Not  the  Christ  Who 
was  God's  "only  Son  our  Lord,"  for  this  is  Creed.  And 
'  What  sort  of  living  Christ  is  left  ?  Only  an  abstract  living 
Christ.  Not  the  real  living  Christ  of  the  Gospel;  but  a 
mere  idea,  emptied  of  all  reality — in  a  word,  absolutely  no 
Christ  at  all.  There  is  no  Christ  apart  from  the  Creed 
Christ ;  and  the  Creed  Christ  only  avails  to  us  through  the 
Church,  His  Body,  by  the  operation  of  the  Holy  Ghost, — 
as  we  are  meant  to  understand  when  we  are  taught  to 
"believe  in  the  Holy  Ghost,  the  Holy  Catholic  Church, 
(wherein  is  alone  to  be  realized),  the  Communion  of 
Saints,  the  Forgiveness  of  Sins,  the  Resurrection  of  the 
Body,  and  the  Life  everlasting." 

For  the  sake  of  definiteness  let  us  conclude  by  way  , 
of  question  and  answer. 

Q.  Why  was  the  Word  made  Flesh? 

A.  That  He  might  found  the  Church. 

Q.  Why  did  Christ  suffer  death  upon  the  Cross? 

A.  That  He  might  purchase  to  Himself  the  Church. 

Q.  Why  did  Christ  ascend  to  Heaven? 

A.  To  reign  in  His  Church. 

Q.  Where,  then,  may  Christ  be  found? 

A.  In  His  Church. 

Q.  What,  then,  is  it  to  preach  Christ? 

A.  To  preach  the  Church. 

Q.  What,  then,  is  the  Way  of  Salvation  ? 

A.  The  Church. 

Q.  What,  then,  is  the  Gospel  of  Jesus  Christ? 

A.  The  Church. 

Q.  What,  then,  is  the  only  subject  of  Gospel — i.  e., 
t>uly  "Evangelical"— preaching? 

A.  The  Church. 
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"How  beautiful  upon  the  mountains  are  the  feet  of 
him  that  bringeth  good  tidings,  that  publisheth  peace, 
that  bringeth  good  tidings  of  good;  that  publisheth  sal- 
vation ;  that  saith  unto  Zion,  Thy  God  reigneth !" — Name- 
ly, in  the  Kingdom  of  God,  the  Church,  which  is  the  Way 
of  Salvation,  the  Gospel  of  Peace. 

§xiv. 

m  Let  us  contemplate  this  Church  of  Jesus  Christ  for 
which  we  claim  so  much,  and  see  if  its  nature  and  char- 
acter as  plainly  set  forth  in  Scripture  will  bear  us  out  in 
our  estimation,— which  is  not  ours,  however,  but  Christ's 
and  the  "Gospel's." 

The  constituting,  organizing,  administering  power  of 
the  Church  is  the  Holy  Spirit  of  God.  Through  His 
presence  and  operation,  all  those  who  are  baptized,  are 
baptized  into  one  Body  (I.  Cor.  xii.) — viz.,  of  Christ;  and 
with  Christ  as  the  Head,  become  one  organic  whole,  liv- 
ing, life-giving. 

Now  here  it  must  be  carefully  borne  in  mind,  that 
this  language  is  not  figurative,  but  a  plain  statement  of 
actual  fact.  The  Church  exists  as  thus  defined ;  the  Head 
exists,  the  Body  exists,  and  the  Holy  Spirit,  Who  con- 
stitutes Head  and  Body  one  entity,  exists.  Thus  the 
C^hurch  is  a  most  real,  actual,  concrete,  objective  exist- 
ence; in  such  wise,  indeed,  that  the  human  being,  com- 
posed of  head  and  body  and  human  spirit  within,  must 
be  conceived  of  as  but  a  type  foreshadowing  and  pointing 
on  to  the  higher  reality,  the  mystical — but  most  real — 
unity  of  Christ  and  His  Church  (Eph.  v:  22-32). 

This,  then,  is  what  is  meant  when  we  speak  of^the 
Church — i.  e.,  the  Kingdom  of  God — as  being  a  Spiritual 
Institution,  a  Spiritual  Kingdom.    Such  designation  does 
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not  imply  that  it  can  be  conceived  of  only  as  a  dim,  vague, 
shadowy,  shapeless,  formless,  misty  something,  floating 
about  above  us,  beyond  our  reach  and  ken.  It  does  not 
imply  that  there  can  be  no  substantial- — and  even  material 
—embodiment,  to  be  seen  with  our  eyes  and  handled  with 
our  hands.  It  implies  nothing  of  this,  one  way  or  the 
other.  It  implies  only  that  the  Church  is  something  which 
contains  the  .Holy  Spirit  as  its  organic  life-principle. 
What  that  outward  external  "form"  may  be,  can  be  de- 
termined only  by  the  facts ;  and  these  are  as  we  have  seen. 
Jesus  the  Christ  is  the  Head,  and  those  who  are  baptized 
— men,  women,  and  children — constitute  the  Body, — 
some  gone  on  before,  and  some  yet  here  on  earth,  but  all 
still  one  in  the  unity  of  that  same  Spirit,  constituting 
what  is  called  in  the  Creed,  "The  Holy  Catholic  Church, 
The  Communion  of  Saints."  So  it  is  a  very  real,  definite, 
localized,  known,  and  practical,  objective,  concrete  thing 
— this  Spiritual  Kingdom,  the  Church. 

It  is  also  this  presence  and  operation  of  the  Holy 
Spirit  which  determines  the  spiritual  nature  of  all  the 
rites  and  functions  of  the  Church :  The  Ministry  a  Spir- 
itual Ministry,  because  it  is  a  ministry  of  the  Spirit; 
Baptism  a  Spiritual  Rite,  because  accompanied  by  an  op- 
eration of  the  Spirit;  Confirmation  a  Spiritual  Rite,  be- 
cause accompanied  by  an  operation  of  the  Spirit;  and 
Holy  Communion  a  Spiritual  Rite,  because  accompanied 
by  an  operation  of  the  Spirit.  And  all  these  efficacious  to 
their  several  purposes  because  functions  and  offices  of 
that  vitalized  and  vitalizing  thing,  the  Church,  the  Jiving 
and  life-giving  Body  of  Christ  through  the  Spirit. 

Clearly  then  the  Church  is  a  saving  institution,  the 
Way  of  Salvation  ;  than  which  there  is  no  other  Way  un- 
der Heaven  that  is  given  among  men.  And  the  business 
of  the  "preacher  of  the  Gospel"  (as  such)  is  simply  to 
preach  the  Church — to  point  out,  to  prove,  to  explain,  to 
commend,  the  Church.   The  preacher  of  the  Gospel  stands 
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m  the  midst  of  a  perishing  world— perishing,  condemned 
because  of  Law— not  to  preach  more  law  and  add  to  the 
condemnation;  but  to  point  out  the  Church  as  the  Ark 
prepared  of  God,  in  which  those  who  enter  (and  abide 
therein,  conformably  thereto,)  may,  will,  must  undoubt- 
edly be  saved. 


"What !  do  you  mean  to  say  there  is  no  salvation  out- 
side of  the  Church  ?"  Yes,  most  assuredly  I  do  ;  and  that 
on  the  authority  of  God  Himself.  For  it  must  be  plain 
from  what  has  been  said  before  that  the  question,  Is  there 
any  salvation  outside  of  the  Church  ?  is  all  one  with  the 
question,  Is  there  any  salvation  apart  from  Christ?  And 
God  Himself  has  answered  that  by  His  holy  Apostle 
(Acts,  iv:  12)  :  "And  in  none  other  is  there  salvation:  for 
neither  is  there  any  other  name  under  heaven,  that  is 
given  among  men,  wherein  we  must  be  saved."  Jesus 
the  Christ  is  our  only  Saviour;  and  His  only  Way  of  Sal- 
vation is  the  Kingdom,  His  Church. 


"But  do  you  mean  to  say  that  all  who  die  outside  of 
the  Church  are  lost  ?"  Ah,  that  is  an  altogether  different 
question.  Do  you  believe  that  all  who  have  died  since  the 
creation  of  the  world — and  shall  die  unto  the  end — with- 
out the  knowledge  of  Jesus  Christ  are  lost?  The  two 
questions  involve  but  one  and  the  same  principle. 

"But  does  not  God's  grace  overflow  the  ordinary 
channels  of  the  Church,  so  that  a  man  may  have  all  the 
blessings  of  the  Gospel  apart  from  the  regular  offices  of 
the  Church  ?"  This  can  only  mean,  Does  not  the  Church 
overflow  its  ordinary  channels? — the  blessings  of  the 
Gospel  being  essentially  and  absolutely  the  blessings  of 
the  Church  (union  with  Christ,  presence  of  the  Holy 
Spirit,  etc.,  etc.).  Thus  our  view  remains  unmodified  and 
even  stands  out  more  distinct  and  clear, — viz.,  that  the 
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Church  is  the  Way  of  Salvation,  than  which  there  is  no 
other  Way. 

And  as  for  the  real  principle  involved  in  the  question, 
—whether  God  never  dispenses  with  the  outward  forms 
of  the  Church, — this  much  is  sure:  that  no  minister  of 
the  Gospel  is  sent  to  proclaim  any  such  theory — which  is 
all  one  with  saying  that  it  is  certainly  not  God's  will  that 
anyone  should  presume  upon  it.  We  are  sent  to  preach 
and  to  minister  the  external  forms;  it  becomes  all  men 
by  submitting  thereto,  thus  "to  fulfil  all  righteousness.' ' 
And  the  case  of  Cornelius  was  an  exception  for  the  very 
purpose  of  proving  the  rule, 

"But  one  more  question  in  this  connection.  Is  a  min- 
ister of  the  Gospel  never  to  preach  morality,  never  to 
preach  duty,  never  to  preach  law  ?" 

Obviously,  to  preach  "Law"  is  never  to  preach  "Gos- 
pel," but  only  to  preach  condemnation  and  death.  To 
preach  the  Gospel  is  to  preach  the  Church.  Moreover  the 
Christian  minister  is  more  than  a  preacher  of  the  Gospel. 
He  is  a  minister  of  the  Spirit.  And  to  minister  the  Spirit 
through  the  offices  of  the  Church,  is  to  minister  Him  Who 
is  both  the  Revealer  of  the  Will  (Law)  of  God,  and  the 
Power  to  lulfil  the  same;  and  is  thus  to  minister  a  right- 
eousness which  exceeds  the  righteousness  of  Scribes  and 
Pharisees. 

However,  Law  still  has  its  place  in  Christian  preach- 
ing. The  law  was  a  "paidagogos"  to  lead  to  Christ.  Law 
retains  that  office  still;  and  the  Christian  preacher  must 
use  it  in  order  to  prove  the  need  of  Christ,  and  to  com- 
mend His  saving  grace  which  is  ministered  through  the 
Church. 

.  All  which,  observe,  is  quite  a  different  thing  from 
turning  one's  back  upon  Christ  Himself,  by  "going  about 
to  establish  a  righteousness"  which  is  not  of  the  Church. 
By  all  means  let  us  have  a  revival  of  the  "Prophetical  Of- 
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fice"  if  any  feel  specially  called  of  God  to  the  same:  but 
let  such  not  forget  that  they  must  now  be  Prophets  "not 
of the  law  but  of the  Spirit Who  dwells  in  and  operates 
through  the  Church. 

To  preach  and  to  teach  the  Gospel  is  something  es- 
sentially distinct  from  expounding  morality. 

§xv. 

The  Church  is  the  Gospel  of  Jesus  Christ.  It  is  woe 
to  us  therefore  if  we  preach  not  the  Church. 

While  this  fact  has  been  abundantly  established,  an- 
other fact  of  supreme  importance  has  also  appeared — pre- 
senting itself,  indeed,  at  the  very  inception  of  our  argu- 
ment and  remaining  constantly  with  us  and  in  full  view 
all  along  the  way ; — viz.,  that  the  Bible  presents  the  Way 
of  Salvation,  not  from  the  Church  side,  but  from  that  of 
the  Kingdom.  It  was  a  Kingdom  which  God  promised 
to  Abraham.  It  was  a  Kingdom  which  God  sware  unto 
David.  It  was  a  Kingdom  which  was  foretold  by  the 
Prophets.  It  was  a  Kingdom  which  was  announced  by 
John  the  Baptist.  It  was  the  Gospel  of  the  Kingdom 
which  was  preached  by  our  blessed  Lord.  It  was  the 
Kingdom  of  God  which  He  sent  others  to  preach  and 
which  they  preached  unto  the  end  of  the  Apostolic  Age 
(Acts,  xxviii :  31). 

The  inference  is  plain.  We  are  to  present  the  Gos- 
pel from  the  Kingdom  point  of  view,  not  from  the  side  of 
the  Church.  The  Kingdom — the  thing — and  the  Church 
— the  thing — are  one  and  the  same.  We  preach  the 
Church  and  nothing  but  the  Church,  but  we  approach 
from  the  side  of  the  Kingdom. 

Everything  depends  upon  the  point  of  view.  From 
the  rear  platform  of  the  train  all  things  are  seen  to  go 
from  us;  from  the  lookout  ahead  all  things  are  seen  to 
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come  our  way.  And  we  have  made  the  fearful  mistake 
of  seeking  to  explain  the  Gospel  of  Jesus  Christ  from  the 
wrong  point  of  view.  Is  it  any  wonder,  indeed,  that  we 
have  failed  to  make  the  Way  plain? 

See  how  it  has  worked.  We  preach  the  "Church.  ' 
"But,"  cries  out  our  honest  and  sincere  learner,  "I  cannot 
understand  why  you  should  preach  the  Church.  The 
Church !  The  Church !  it  is  ever  the  Church,  and  when  1 
read  my  'Gospels'  I  do  not  find  that  Jesus  Christ  preached 
the  Church.  It  was  scarcely  ever  on  His  lips.  Only  on 
two  occasions  do  we  find  Him  recorded  to  have  used  the 
term.  For  the  life  of  me,  therefore,  I  cannot  see  why 
you  should  always  preach  the  Church." 

And  we  have  not  been  able  to  explain  this  difficulty 
and  remove  it  from  the  path.  And  thus  all  our  efforts 
have  gone  for  naught.  Nay,  worse  indeed.  Not  only 
have  we  been  able  to  make  no  headway,  but  we  have  lost 
ground.  Things  have  gone  from  us, — our  people  have 
lost  confidence  in  both  our  Christian  integrity  and  oar 
Christian  intelligence. 

It  has  been  simply  the  case  of  the  man  who  tried 
to  drive  in  the  wedge  wrong  end  foremost,— and  failed? 
Worse  than  failed;  he  shattered  his  own  instrument  in  the 
attempt.  We  have  had  very  largely  just  this  experience ; 
not  only  have  we  failed  to  drive  our  point  home,  but  our 
argument  has  been  shivered  in  our  grasp. 

It  may  be  illustrated  in  this  way:  The  wedge  is  the 
Gospel,  the  Gospel  according  to  Jesus  Christ  ;  and  we 
have  presented  it  thus,  Church  end  foremost 
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our  argument.    How  could  they?   It  was  not  presented 
Xq  them,  being  averted,  and  completely  hidden  by  the 
>road  side  of  the  Church   But  turn  it  around : 

KINGDOM 

and  how  easy  it  has  become !  Even  a  little  child  can  see 
the  point  of  the  Kingdom.  He  would  indeed  be  hopeless 
who  would  deny  that  Jesus  Christ  preached  the  Kingdom 
of  God.  And  having  thus  found  entrance  to  the  point  of 
the  wedge,  it  will  be  easy  enough,  under  God,  to  drive 
home  the  whole  divine  order — which  is  the  Church  of  the 
Living  God,  the  Pillar  and  Ground  of  the  Truth. 

And  we  might  have  known  all  this  without  even  the 
aid  of  the  Scriptures.  For  manifestly  the  term  Kingdom 
is  the  organic  idea,  while  the  term  Church  implies  noth- 
ing whatever  of  organization.  Therefore  the  Kingdom 
idea  must  precede  the  Church.  To  begin  with  the  Church 
is  like  trying  to  build  a  house  without  a  foundation,  or  to 
build  from  the  roof  downwards. 

However,  let  the  dead  past  bury  its  dead.  It  is  for 
us,  now  that  we  see  our  mistake,  to  proceed  to  rectify  it; 
and  the  sooner  the  better.  And,  obviously,  in  the  natural 
>rder,  the  first  place  of  all  to  introduce  the  change  is  in 
lie  Sunday  School. 

And  what  is  the  spectacle  which  meets  us  as  we  turn 
to  contemplate  the  "Gospel"  teaching  of  the  Sunday 
Schools?  Confusion  itself  confounded:  course  upon 
course  of  teaching  (we  cannot  designate  them  systems) 
competing  for  the  field;  everything  indefinite,  no  unan- 
imity,  no  uniformity  ;  until  at  last,  in  very  despair,  appeal 
is  suggested  to  the  General  Convention  to  step  in  and 
authoritatively  appoint  one  course  for  all. 
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But  is  it  not  a  strange  thing — when  one  thinks  of  it 
— that  in  this  year  of  our  Lord  one  thousand  nine  hun- 
red  and  one  we  must  ask  the  General  Convention  to 
tell  us  what  is  the  proper  course  of  Christian  instruction 
to  be  given  in  our  Sunday  Schools?  Passing  strange  this 
when  one  realizes  what  it  fully  means, — that  we  have 
confused  God's  Saving  Message  to  a  dying  world! 

'4Go  ye,"  said  the  King  Himself,  ''Go  you  into  all  the 
world  and  preach  the  gospel  to  the   whole  creation 
(Mark,  xvi :  15), — fixing  the  course  of  Christian  teaching 
for  all  time. 

The  Gospel  according  to  Jesus  Christ,  we  have  seen, 
is  the  good  news  of  the  "Kingdom  of  God."  That  was 
the  one  topic  of  all  His  preaching;  that  is  the  one  topic 
of  the  Bible  from  beginning  to  end.  Therefore  there  is 
only  one  (logically)  possible  course  of  Christian  teach- 
ing, viz.,  "concerning  the  Kingdom  of  God.v 

That  we  have  had  so  many  different  courses  of  Sun- 
day School  instruction,  has  been  due  solely  to  this  fact — 
that  the  only  proper  subject  of  such  instruction  has  been 
overlooked.  The  Kingdom  of  God  is  the  unifying  and 
systematizing  concept  of  our  holy  religion — the  one  in- 
gredient lacking  to  precipitate  all  these  various  courses 
(  as  such)  to  oblivion. 


It  is  extreme! 3^  gratifying  to  observe,  that  any  course 
of  teaching  based  upon  the  general  topic  "The  Kingdom 
of  God,"  must,  in  the  nature  of  the  case,  be  perfectly  loyal 
to  the  Church  Catechism.  The  Catechism  is  in  fact  a 
brief  outline  or  epitome  of  such  a  course — not  to  tho- 
oughly  systematic,  however.  The  Christian  Covenant  is 
but  the  oath  of  allegiance  to  the  King,  and  the  Rite  oi 
Adoption  into  the  Kingdom;  whereby  we  are  made  Mem- 
bers of  the  Kingdom,  Children  of  the  Kingdom,  and  In- 
heritors of  the  Kingdom.      (The  Body  of  Christ,  the 
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Household  of  God,  and  the  Kingdom  of  Heaven,  are  on' 
and  the  same  thing  precisely,  viz.,  The  Church,  The  King- 
dom of  God).  The  Christian  Creed  is  but  the  Faith  of 
the  Kuigdom.  The  Christian's  Duty  is  but  the  Service 
of  Love  due  unto  the  King.  The  Christian  Prayer  is  but 
the  Worship  of  the  Kingdom.  And  the  Christian  Sacra- 
ments are  but  functional  Rites  of  the  Kingdom. 

Accordingly,  it  appears  the  General  Convention  has 
already  set  forth — in  brief  compass — the  very  course  that 
is  required;  and  all  that  is  needed  further,  is  simply  en- 
largement thereof,  and  systematic  adaptation  to  the  vary- 
ing capacities  of  the  scholars.  There  cannot  stand  for 
one  moment  any  objection  to  the  teaching  of  the  Cate- 
chism in  our  Sunday  Schools,  inasmuch  as  all  Christian 
teaching  is  but  enlarging  upon  the  Catechism.  The  point 
of  the  objection  is  to  the  method  of  teaching  the  Cate: 
chism ;  the  Catechism  itself  remains  unscathed.  And, 
speaking  generally,  the  great  mistake  of  all  "explana- 
tions" of  the  Church  Catechism,  has  been  in  overlooking 
the  fact  that  it  is  based  upon  the  Kingdom  of  God;  so 
they  have  "explained"  it  with  the  Kingdom  of  God  left 
out!  (Cf.  also  in  this  connection,  The  Canons  of  the 
Geyieral  Convention,  Title  I,  Canon  18,  §///.) 

It  is  to  be  observed  that  a  distinction  has  been  made 
ere,  between  a  Course  of  Christian  Teaching,  and  a 
Textbook  upon  such  Course.  There  may  be  different 
Textbooks  on  the  same  general  Course.  We  have  had, 
however,  seperate  and  distinct  Courses;  whereas,  there  can 
be  but  one,  in  all  loyalty  to  Christ  and  the  "Gospel/'  viz., 
1  pon  The  Kingdom  of  God  (Gal.  i:  8). 
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Conclusion, 

THE  VISION   OF  THE  KINGDOM. 

As  one  looks  out  upon  and  takes  a  general  survey  of 
the  condition  of  Protestant  Christianity  at  the  present 
time,  the  prospect  is  indeed  painful  in  the  extreme.  Di- 
vided into  numerous  separate  communions,  each  organic- 
ally constituted  and  so  absolutely  independent  of  the  rest ; 
with  every  form  of  ecclesiastical  polity  represented,  and 
scarce  a  wild  doctrine  imaginable  without  its  '  'Church" 
to  advocate  it  in  the  name  of  the  Gospel  of  Jesus  Christ ; 
Protestantism  as  it  exists  today  has  made  Babel  of  old 
but  the  merest  episode:  for  that  was  but  the  confounding 
of  the  language  of  men,  while  this  is  the  utter  confusion 
of  the  language  of  God  Himself— even  the  Revelation  of 
His  Love,  the  Gospel  of  the  World's  Salvation. 

But,  as  we  contemplate  the  situation,  it  is  seen  to  be 
only  the  natural  working  out  to  its  logical  conclusion  of 
the  Reformation  of  the  16th  century.  "Working  out"; 
for,  manifestly,  the  Reformation — so  called — of  the  16th 
century  was  only  a  mere  beginning,  of  which  the  end  is 
not  yet.  Negatively,  in  regard  to  opposition  to  the  Ro- 
man Church  and  Papal  System,  it  was  a  settlement ;  and 
thank  God  for  that !  But,  positively,  and  looking  toward 
Protestantism  itself,  it  settled  practically  nothing.  There 
is  no  such  thing  as  a  Protestant  Church,  but  only  Protest- 
ant "Churches";  there  is  no  such  thing  as  a  Protestant 
Polity,  but  only  Protestant  Polities ;  there  is  no  such  thing 
as  a  Protestant  Creed,  but  only  Protestant  Creeds.  In 
fact,  about  the  only  feature  common  to  all  Protestants  is 
their  Protestantism;  and  most  of  us  have  no  intelligent 
perception  wherein  that  consists. 

In  short,  Protestantism  presents  the  character  of  a 
tremendous  experiment,  inventive  of  all  conceivable  the- 
ories— witness  Quakerism,  Swedenborgianism,  Spiritual* 
ism,    Christian  Science,   Theosoph} — and,  consistently 


74 


The  Gospel 


after  a  rigid  scientific  method,  putting  every  one  to  a 
practical  test ;  until,  out  of  sheer  exhaustion  and  for  very 
shame's  sake,  we  are  forced  to  cry  out,  "Hold !  Enough ! 
Enough!"  and  in  the  name  of  the  long  suffering  Sav- 
iour, to  implore  peace. 

He  who  believes  in  God  will  perforce  ask,  Is  all  this 
in  accordance  with  His  Will ;  and  can  it  be  that  it  is  His 
doing  that  things  have  come  to  such  a  pass  ?  Nay,  rather, 
he  who  believes  in  God  must  perforce  know  that  all  this 
cannot  be  in  accordance  with  His  Will,  and  that  through 
no  fault  of  His  can  it  have  come  to  'pass.  If  we  have  lost 
our  Way,  and  have  been  groping  about  all  these  centuries, 
it  has  not  been  because  the  Way  itself  has  been  hard  to 
find.  It  has  been  nigh  us  all  the  time,  and  the  Word  of 
God  has  proclaimed  it  constantly  in  our  ears:  "This  is 
the  way,  walk  ye  in  it;  when  ye  turn  to  the  right  hand, 
and  when  ye  turn  to  the  left."  But  we — would  not  hear  ? 
— would  not,  or  could  not  for  the  noise  of  our  own  confu- 
sion, it  matters  not.  Anyway,  we  did  not  hear,  we  did 
not  see;  and  Protestantism  is  what  it  is — the  Church  is 
helpless,  and  Angels  weep,  and  the  Lord  Himself  is  sad  at 
heart. 


We,  Churchmen,  have  believed  that,  by  the  mercy 
of  God,  there  has  been  preserved  to  us  the  only  possible 
hope  for  a  united  Protestantism;  and  we  have  stood  forth, 
in  all  sincerity  and  charity  of  purpose,  and  humbly  offered 
of  this  hope.  The  response,  however,  has  thus  far  been 
not  reassuring. 

And  not  so  very  strange,  when  we  look  closely  to  the 
circumstances.  For  we  oursrlves  are  woefullv  divided 
among  ourselves  ;  there  is  no  common  agreement  among 
us.  Thus,  when  we  essay  to  hold  out  a  helping  hand  to 
others,  it  can  scarcely  appear  to  them  otherwise  than  mere 
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presumption,  inspired  by  proud  conceit.  Surely  it  is  a 
case  of  "Physician,  heal  thyself/'  Until  we  become  more 
of  one  mind  in  our  House,  and  can  point  to  "the  great 
thing  God  has  done  for  us"  in  a  united  &nd  peaceful 
Church,  we  need  not  wonder  that  others  are  disposed  en- 
tirely to  doubt  the  virtue  of  our  proffered  aid. 

Ah !  how  much  stronger  would  be  our  appeal,  if  only 
we  were  thoroughly  and  heartily  at  one  among  ourselves ! 
This,  then,  would  seem  the  first  step  to  be  accomplished. 

What  is  to  be  done?  Pray  to  God  for  help?  Yes, 
truly ;  that  is  meet  and  right  to  do  always.  But  this  is 
not  God's  doing,  it  is  our  own  fault ;  we  have  made  some 
fatal  mistake. 

And  can  anything  be  more  vital  than  the  Gospel  it- 
self ?  Yet  many  of  us  have  entirely  misconstrued  this 
Gosftet,  and  none  of  us  have  presented  it  as  Jesus  Himself 
proclaimed  it  and  sent  us  to  preach. 

Here,  then,  is  hope  for  the  peace  of  our  own  Com- 
munion,— in  the  Gospel  according  to  Jesus  Christ,  the 
good  news  of  the  Kingdom  of  God.  And  in  the  power  of 
the  Gosjel  may  we  trust  soon,  by  God's  help,  with  be- 
coming dignity  and  grace,  to  reach  out  a  helping  hand  to 
divided  Protestantism. 

And,  truly,  this  is  the  one  great  error  of  Protestant- 
ism at  large,  and  the  cause  of  all  its  failure  and  unrest, — 
missing-  the  Gospel  according  to  Jesus  Christ,  the  good 
news  of  the  Kingdom  of  God.  Had  it  recognized  that — 
with  the  identity  of  the  Kingdom  and  the  Church — Prot- 
estantism could  never  have  emptied  the  Church,  as  it  has, 
of  all  authority,  and  reduced  its  functions  and  offices  to 
mere  empty  forms,  devoid  of  all  grace  and  power  of  God ; 
— thus  making  awful  shipwreck  concerning  the  Faith. 

And  so,  now,  if  we  but  begin  again  to  preach  the 
Gospel  as  Jesus  preached  it,  and  set  forth  the  Kingdom 
of  God  "nigh  at  hand,"  we  may  surely  trust  also,  under 
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God,  that  Protestantism  will  "repent/'  and  will  seek 
again  the  unity  and  authority  of  the  Church  where  it 
may  be  had.. 

And  Protestantism  united — think  of  it ! — how  easy  it 
u  ill  be — "Infallibility"  notwithstanding — to  persuade  the 
Pope  of  Rome  to  reopen  the  question  of  Anglican  Orders 
— and  to  close  it  forever  to  the  peace  of  the  Church,  "that 
they  all  may  be  one." 

Not  forgetting  the  Orthodox  Greek  Church. 

The  deplorable  condition  of  the  Christian  Church  has 
indeed  been  a  sore  trial  to  the  hearts  of  men  ;s and  out  of 
very  agony  of  soul,  the  cry  has  gone  up,  "How  long,  O 
Lord?"  It  is  always  blackest  before  the  dawn.  Already 
the  light  of  a  better  day  seems  brightening  in  the  east. 
As,  at  the  beginning  of  our  era,  the  Jews  were  looking- 
for  and  expecting  the  advent  of  their  King;  so  now, 
there  is  abroad  in  Christendom,  the  consciousness  of  some 
new  development  "at  hand."  And — strange  coincidence 
and  startling,  indeed ! — this  expectation  is  associated  with 
the  "Kingdom  of  God — all  men  everywhere  are  musing 
thereon.  It  is  again,  as  "The  voice  of  one  crying  in  the 
wilderness,  Make  ye  ready  the  way  of  the  Lord." 

Atid  lo!  there  rises  before  us,  as  we  cross  the  thres- 
hold of  this  new  century,  the  Vision  of  the  King  coming 
in  the  Kingdom  of  God.    "Amen:  Come,  Lord  Jesus." 


THY   KINGDOM  COME 


J3 

6  H 


u 

© 


H 

o 

CD 

.a 

Eh  W 


.3 

o 
o 
o 

H 

a) 
Oj 
ca 
o 
a 


o 

c 


o 

1-1 


University  oi  Toronto 
Library 


DO  NOT 

REMOVE 

THE 

CARD 

FROM 

THIS 

POCKET 


Acme  Library  Card  Pocket 
LOWE-MARTIN  CO.  Limited 


